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Reverend Sir, 


HE reaſon why I addreſs my 
# ſelf to you in this enquiry is, 
becauſe it is a queſtion which 
you ſcem to be in a particular 
and ſpecial manner intereſted 
in; and therefore I think it 


may fairly be preſumed, you will think it 


concerns you carefully to examine it. As 
Church-Diſcipline has contributed much to, 
or at leaſt has been a plauſible pretext for, a 
great deal of that cruelty and barbarity 
which has been exerciſed by men profeſſing 
Chriſtianity towards each other, fo this ren- 

ders 
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ders it neceſſary to be enquired into, whe- 
ther ſuch Church-Diſcipline as is contended 
for has any foundation in the Chriſtian re- 
velation, that is, in that revelation of God's 
will which Chriſt hath delivered to the 
world for Chriſtians to dire& and govern 
their affections and behaviour by. For as 
Chriſt himſelf laid the foundation of Chri- 
ſtian Societies, ſo ſurely thoſe rules and di- 
rections which he hath given concerning 
them ought to be regarded and followed in 
all ſucceeding ages: and therefore the firſt 
and main point to be enquired into 1s, What 
Chriſt has ſaid, and what rules and directi- 
ons he has given touching this matter. And 
in order to do this, we muſt conſult the 
hiſtory of Chriſt's life and miniſtry, or thoſe 
writings which contain the ſeveral rules and 
directions that he hath given with regard to 
Chriſtian Societies and Church-Diſcipline; 
and which I think are as follow. 

F1RsT, in the parable of the tares of the 
field, Matthew xiii. from verſe 2 3 to verſe 
31. Another parable put he forth unto them, 
ſaying, The kingdom of heaven is like unto a 
man which ſowed good ſeed in his field; but 
whilſt men flept his enemy came and fowed 
tares among the wheat, and went his way. 
But when the blade was ſprung up and brought 
forth fruit, then appeared the tares alſo. So 
the ſervants of the houſholder came and ſaid 
unto him, Sir, Didſt not thou jow good feed 
in thy field ; from whence then hath it tares? 

He 
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5 He ſaid unto them, An enemy hath done this, 
] The ſervants ſaid unto him, Wilt thou then 
a that we go and gather them up? But he ſaid, 
8 Nay, left whilſt ye gather up the tares ye root 
0 up alſo the wheat with them. Let both grow 
N together until the harveſt ; and in the time of” 
s _ harveſt I will jay to the reapers, Gather ye to- 
— _ gether firſt the tares, and bind them in bundles 
A to burn them ; but gather the wheat into my 
g barn. This parable is explained from verſe 
n 35. to verſe 44. Then Jeſus ſent the multi- 
ſt tude away, and went into the houſe, and his 
it  ÞDiſciples came unto him, ſaying, Declare un- 
i= to us the parable of the tares of the field. 
d He anſwered and ſaid unto them, He that 
ie ſoweth the good ſeed is the Son of Man; the 
ſe field is the world; the good ſeed are the 
d children of the kingdom, but the tares are the 
to children of the wicked one: the enemy that 
>; _ ſowed them is the Devil; the harveſt is the end 
of the world, and the reapers are the Angels. 
je As therefore the tares are gathered and burnt 
ſe zu the fire, ſo ſhall it be in the end of the 
n, World. The Sonof man ſhall ſend forth his 
a Angels, and they ſhall gather out of his 
1 kingdom all things that offend, and them which 
ed do iniquity, and ſhall caſt them into a furnace 
ry. Of fire: there ſhall be wailing and gnaſhing 
he of teeth. Then ſhall the righteous ſhine forth 
5 4 the fun in the kingdom of their Father. 
id Who hath ears to hear, let him hear. By the 
cd the kingdom of heaven in this place I think 
? zs plainly intended the goſpel diſpenſation, 


Or 
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or that kingdom of the Meſſiah, in which 


the conſciences and behaviour of men ſhould 
be directed and governed by thoſe rules and 
principles of action, which Chriſt revealed 
to, and ſet before, them. Chriſt, conſidered 
as the governour of his people, laid down 
certain doctrinal propoſitions, which, becauſe 
of their great importance to mankind, are 
called the good news, or the goſpel, Theſe 
propoſitions, when believed and ſeriouſly re- 
garded, become ſuch a ſpring and principle 
of action in men, as to reform their vices, 
and rightly to direct and govern their minds 
and lives. And thoſe upon whom they have 
this effect are in this parable called good /eed, 
and wheat, and the children of the kingdom. 
But as the beſt things are liable to be per- 
verted and abuſed, and made ſubſervient to 
other and contrary purpoſes than what they 
were intended for; ſo Chriſt foreſaw and fore- 
told that it would be the caſe here. Many, 
who would profeſs to be the ſubjects of Chriſt's 
kingdom, would not be governed by his laws, 
would not frame and faſhion their minds and 
lives after his example, nor agreeably to 
thoſe rules and principles of action which 
he had ſet before them and recommended to 
them ; and others, to anſwer vile purpoſes 
to themſelves, would ſo cut, mangle, and 
torture his goſpel, and would mix and blend 
ſuch other and falſe propoſitions with it, as 
that, inſtead of its being in men a ſpring 
and principle of virtue and goodneſs, it would 

become 
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become to many an occaſion or a pre- 
text to vice and wickedneſs, And thoſe 
perſons, by whom the deſign of the goſ- 
pel is thus perverted, and upon whom the 
end of it is not anſwered, tho' they call 
Chritt Lord, and call themſelves his fol- 
lowers; tho' they are mixed in the fame ſo- 
ciety with his faithful people, and are 
called by his name; yet, ſtrictly ſpeaking, 
they are not the true ſubjects nor children of 
Chriſt's kingdom, but are tares which 
ſpring up among, and are mixed with, the 
wheat; they are the children of the wicked 
one, they are ſuch in Chriſt's kingdom who 
offend and do iniquity. And as Chriſt tore- 
faw and foretold that this would be the caſe 

under the goſpel diſpenſation, that 1s, that 
there would be this mixture of tares and 
wheat in his kingdom; the queſtion 1s, 
What has he ordered to be done with reſpect 
to it? Has he appointed, and thereby autho- 
rized, thoſe who are ſet apart to watch over 
Chriſtian Societies for their good, or, in o- 
ther words, the Clergy, wholly to exclude 
by a judicial act of excommunication from 
their reſpective Societies all ſuch corrupted 
members as aforeſaid, or at leaſt all that ap- 
pear to them to be ſo; and thereby to make 
a total ſeparation betwixt the tares and the 
wheat? The anſwer is, That he has not ap- 
-pointed any ſuch thing, but on the contrary 
he ſeems rather to have ſtrictly forbidden it. For 
when the ſervants ſaid to their maſter, Wili 
| B | thou 
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thou then that we go and gather them (vix. 
the tares) ? he (viz, Chriſt, who is there 
repreſented under the character of an houſ- 
holder) /azd, Nay. Which is the fame 
as if he had ſaid, This mult not be done, 
or forbid this to be done. And then he 
aſſigned the reaſon for this prohibition, or 
why ſuch a ſeparation ſhould not be made: 
Leſt whilft ye gather up the tares, ye root 
up alſo the wheat with them. Which 1s 
as much as if he had ſaid, I ſtrictly forbid 
that any ſuch power be exerciſed, or any 
ſuch ſeparation be made in my kingdom, be- 
cauſe of the very bad effects which will at- 
tend it; for what through the weakneſs of 
ſome, and the wickedneſs of others, it 
would be the wheat more than the tares 
that would be the ſufferers thereby. The 
remedy in this caſe would be much worſe 
than the diſeaſe. Men, fallible men, who 
are liable to be 1gnorant, weak, partial, 
paſſionate, and the like, and who are like- 
wiſe liable to be biaſſed and governed by 
corrupt views of intereſt or other ways, are 
by no means to be truſted with ſuch a power, 
becauſe we may be aſſured it will be greatly 
abuſed. My faithful ſervants would ſuffer 
much more by the exerciſe of it, than they 
would do by the aforeſaid mixture; and 
therefore, upon theſe grounds, I ſtrictly for- 
bid that any ſuch power be aſſumed or exer- 
ciſed by or among my people. On the con- 
trary, it is my will that the tares and the 

wheat, 
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wheat, the good and bad ſubjects in my 
kingdom, ſhould grow or be mixed together 
in the ſame ſociety, until the time of har- 
veſt, the day of judgment; and then I will 
appoint their ſeparation. And as this is an 
affair in which the quiet and happineſs of 
my faithful people are greatly intereſted, and 
by which they may be great ſufferers, there- 
fore I defire and expect, that what I have 
here ſaid may carefully be attended to and 
followed: Who hath ears to hear, let him hear. 
This ſeems to be the ſenſe and the deſign of 
the parable. For tho' the field is ſaid to be 
the world (that is, the people) as Chriſt's 


kingdom ſubſiſts in it, and his ſubjects are 


gathered out of it; yet as it is not the 
world (or people at large) but Chriſt's king- 
dom (or thoſe who are gathered out of, and 
ſeparated from, the world by profeſſing their 
ſubjection to Chriſt) which this parable of 
the tares of the field is likened to; ſo conſe- 
quently it is not only in the world, but alſo 
in Chriſt's kingdom, that the tares and the 
wheat muſt be ſuffered to grow together. 
And accordingly the Angels are to gather 
out of, not the world, but Chriſt's kingdom, 
all things that offend, and them which do 


iniquity. Beſides, as they are the ſervants 


of Chriſt, who in this parable are repre- 
ſented as deſiring or asking Chriſt that he 
would inveſt them with the power of ex- 
communication ; fo they are thoſe very ſer- 
yants of Chriſt, who areby him prohibited ms 

2 ule 
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uſe of it. And therefore, whatever chara- 
cter thoſe ſervants may be ſuppoſed to bear 
in Chriſt's kingdom, or whatever capacity 
they may be ſuppoſed to act in; whether 
they be ſuch as are appointed to watch over 
Chriſtian Societies for their good, or whether 
they be ſuch as are inveſted with civil power; 
theſe, confidcred as the ſervants and miniſters 
of Chriit's kingdom, are here by him, vs. 
Cirift their matter, plainlyand expreſsly for- : 
bidden toaſſume and exerciſe any ſuch power. 
And indeed the experience of after- ages has 

abundantly ſhewn the fitneſs of the foremen- 
tioned prohibition, and the juſtneſs of the 
reaſon upon which it is grounded. Sad and 
terrible have the effects of the excommuni- 
cating power been to many of the faithful 


ſervants of Chriſt. So that the wheat, v2. 


the true ſubjects of Chriſt's kingdom, have 
{uffered nach more by it, than Chriſtianity 
could poſſibly have ſaffered from the non- 
exerciſe of that power. And tho many 
reaſons may be aſſigned for the making a 
ſeparation of the tares from the wheat in 


Chriſt's kingdom, yet as thoſe reaſons, or 


the good propoſed by ſuch a ſeparation, 
would not be a balance to the much greater 
evil which would attend the cerciſe of ſuch 
power, therefore Chriſt ſcems here to for- 
bid the uſe of it. 
Here, Sir, I beg you would pleaſe to 
obſerve, that the rule or direction before 


laid down, with regard to Chriſtian Societies 


and 
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and Church-Diſcipline, was given by Chriſt 
himſelf, of whom think it may fairly be 
preſumed, that he was a proper judge of its 
fitneſs, and of the juſtneſs of the reaſon 
upon which it is founded; and therefore if 
Chriſt did in the rule above mentioned forbid 
the excluding wicked men from Chriſtian 
Societies by excommunication, (which ſeems 
to be the caſe) then if St. Paul, or an Angel 
from Heaven, ſhould have laid down any 
rules and directions that are contrary to theſe, 
(which I think has not been the caſe) we 
are not to receive them; Galatians 1. 8. But 
then it may be asked, What, muſt good 
and bad men be eſteemed and treated alike 
among Chriſtians ? Muſt there be no diſtin- 
ction or diſcrimination made betwixt thoſe, 
who make the goſpel of Chriſt the govern- 
ing principle of their affections and actions, 


and thoſe, who, tho! they profeſs it, yet will 


not be influenced nor governed by it ; or 
thoſe, who pervert and abuſe it to anſwer vile 


purpoſes to themſelves? Mult theſe conſider 


and treat each other as fellow- members in 
the ſame body? This leads me to enquire 
what rules and directions Chriſt hath given 

with relation hereto; and which are, 
SECONDLY, Matt. Xvill. 15, 16, 17, 18. 
Moreover, if thy brother ſhall treſpaſs againſt. 
thee, go and tell him his fault between thee 
and him alone. If he ſhall hear thee, thou 
baſt gained thy brother. But if be will not 
hear thee, then take with thee one or two 
more, 
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more, that in the mouth of two or three wit- 
nefſes every word may be eſtabliſhed. And if 
he ſhall neglect to hear them, tell it unto the 
Church : but if he ſhall neglect to hear the 
Church, let him be unto thee as an heathen 
man and a Publican. V, erily, T jay unto you, 
Whatſoever ye ſhall bind on earth ſhall be 
bound in heaven, and whatſoever ye ſhall loſe 
on earth ſhall be loojed in heaven. Here we 
{ee how one Chriſtian is to behave towards 
another, when that other has treſpaſſed 
againſt him (or when he knows that the 
other has acted. wrong and unworthy of his 
Chriſtian profeſſion in any other inſtance,* 
the reaſon for ſuch behaviour being the ſame 
in any other caſe) vis. he is to tell him his 
fault; that is, he is to endeavour to make 
him ſenſible of the vileneſs and wickedneſs 
of the action, and to repreſent to him what 
will be the conſequence of his obſtinate con- 
tinuance in it, or of his repentance and re- 
formation from it; and he is to do this be- 
twixt himſelf and his offending brother 
alone, thereby to prevent, if poſſible, the 
blaſting his brother's character. F he ſhall 
bear thee, that is, if he is brought to repen- 
tance 


* Tho? the caſe, which Chriſt inſtances in, be only that 
of private injuries, yet as the end to be anſwered by the ad- 
monition is not ſo much the repairing of the injury, as the 
reforming the offender, (F he ſhall hear thee, thou haſt gained 
thy brother) therefore whenever ſuch admonition becomes a 
proper means towards anſwering the fame end, then it 1s 
equally as reaſonable ; and conſequently it is as much the 
duty of Chriſtians and Chriſtian Societies to admoniſn in all 
ſuch eaſes, as in the caſe referred to. 
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tance and reformation by thy means, thou 
' haſt gained thy brother, that is, thou haſt 


recovered him out of his apoſtaſy from Chriſt, 
thou haſt looſed him from the bonds of fin 
wherewith he was bound, and from that 
condemnation or juſt diſpleaſure of God 


* which his fin had bound him over to, and 


haſt brought him back again to his duty and 
allegiance to Chriſt. But if he will not hear 
thee, that is, if he is not brought to repen- 
tance by this means, then thou muſt not 
reſt ſatisfied with having admoniſhed him 
thy ſelf, but muſt make uſe of every other 
proper means to bring him to repentance 
and reformation ; thou muſt take with thee 
one or two more, to join with thee in a ſecond 
admonition, that ſuch admonition, when 
coming from ſeveral perſons, may, if poſſi- 
ble, make the deeper impreſſion upon him. 
And if be ſhall neglect to hear them, then 
tell it to the Church, that is, to the Chri- 
{tian Society of which he is a member, that 
they may join in a third admonition. But 
F be ſhall neglef to hear the Church, if he 
{hall obſtinately perſiſt in his wickedneſs af- 
ter all proper means have been uſed to reclaim 
him, then let him be to thee (and to every o- 
ther Chriſtian, the reaſon being the ſame to 
every one) as an heathen man and a Publi- 
can. Here it is to be obſerved, that our Lord 


did not fay, Let him be to the Church, but 


only let him be to thee, as an heathei man 
and a Publican. So that the direction given 
. — 0 — by 
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by Chriſt was not to the Church conſidered 


as a Body or Society, but it was to each 
member thereof conſidered in his private ca- 
pacity. And therefore the thing to be en- 
quired into is not, how a Synagogue or So- 
ciety of Jeus, conſidered in their collective 
Capacity, behaved towards an Heathen or a 
Publican; but only how each Jew in his 
private capacity behaved towards them, 
And tho' a man, who profeſſes himſelf a 
Chriſtian, does by his treſpaſſing againſt his 
brother, or by his being guilty of any other 
vicious action, and by his obſtinately per- 
fiſting in it after all proper means have been 
uſed to reclaim him, ſhew or prove himſelf 
to be an unworthy member of Chriſt's 
Church, (as every tree is known and proved 
to be what it is by its fruit) and tho” ſuch a 
behaviour miiy juſtify the particular Society 
of which ſuch a man is a member, ſo far to 
cenſure him as to declare thus much of him, 
ViZ, that he is an unworthy member of 
Chriſt's Church; yet as in this caſe there is 
no judicial aut hority aſſumed or exerciſed, ſo 
neither is this \vhat our Lord required ſhould 
be done in the rule before laid down. The 
direction is, Lat him be to thee as an heathen 
man cmd a Pulilican; that is, let him be to 
thee, with regard to thy eſteem for him and 
thy b ehaviour towards him in thy private 
capaci ty, as an Heathen and a Publican is to 
a Jet, or as either of theſe would be to thee 
conſid ering thy ſelf as a Few, The 1754 
E thens 


reformation. 
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thens were no part of the Brotherhood among 
the Jews. And tho the Publicans came 
under the denomination of Jes by their 
profefling the Jewiſh religion, yet as they 
were employed by the Romans in gathering 


the taxcs which the Romain government 


laid upon the Jeriſh nation, and which 
the Jews conſidered as a great oppreſſion, 

and likewiſe conſidered the Publicans as 
greatly criminal by their employment in join- 
ing with the Romans in that oppreſſion, 0 
they each one in his private capacity eſteem- 
ed and behaved towards thoſe Publicans, not 
as if they were Fews or parts of their Bro- 
therhood, but as it they were aliens and 
not Jews. This then ſeems to be the rule 
laid down by Chriſt, Which his Diſciples 
and Followers are to be guided by, vis. 

that when one Chriſtian treſpaſſeth againſt 
another, or is guilty of any other piece of 
wickedneſs, then the guilty perſon is to be 
admoniſhed over and over in order to his 
But if he ſhall perſiſt in his 
wickedneſs after all proper means have been 
uſed to reclaim him, then the Chriſtian 
Brotherhood, each one in his private capaci- 
ty, are to eſteem him and behave towards 
him not as a Chriſtian Brother, but as if 
he were not a Chriſtian, tho' he {till profeſs 


- himſelf to be ſo. And as Chriſtian admoni- 
tion conſiſts in repreſenting to men the vile- 


neſs and wickedneſs of their actions, and 


the conſequences which will unavoidably 


C follow 
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follow either their obſtinately perſiſting 


in them, or their repentance and reforma- 
tion from them; that the former binds them 
over to God's juſt diſpleaſure and future 
puniſhment, and the latter looſes them from 
that band, and reſtores them to God's favour; 

ſo Chriſt aſſures us that this is what God 
will moſt certainly abide by: For whatever 
is thus bound on earth ſhall be bound in 
heaven, and whatſoever is thus looſed on 
earth ſhall be looſed in heaven. But then 
it is to be remember'd, that when the blame- 
able perſon's fault is to be reported according 
to the directions given by Chriſt, the report 
is not to be made to the Parſon, Biſhop, 
or Overſeer of the Chriſtian Society to 
which he belongeth, but it 1s to tae Society 
itſelf: Tell it to the Church. So likewite 
he is to be admoniſhed by the Church, 4u# 
To he neglect to hear the Church, &c. And 
ſu ppoſing the Biſhop or Paſtor of the Church 
to be the immediate miniſter of this admoni- 
tion, yet it is not to be conſidered as his act, 
but as the act of the Church, he being no 


more than the miniſter or repreſentative of 


the congregation in this action. And 
HERE, I think, it will be proper to ob- 
ſerve, that as Chriſt laid the foundation for 
Chriſtian Societies, that is, he laid the foun- 
dation for a religious ſect that would be cal- 
led after his name, as taking their riſe from 
him; ſo he did this not barely to found 


ſuch a ſect, or engage men in ſuch a pro- 
| feſſion, 


4 
- 

FI 

3 
4 
* 
.% 
4 
„ 4 
# 

8 * 
P 
3h 
* 

: " 

- 
+ 
„ 
Fo 
= 

5 

£4 
#4 


1 
# 
4 : 
"2 
o 
"© 
2 
1 
5 
4 
1 
'® 


5 V ß 7— . 


CHURCH-DISCIPLINE. 19 
feſſion, or that they might join together in 


publick worſhip, and thereby preferve and 


keep up the publick proteſſion of his religion 
in the world; but alfo, and more eſpecially, 
that they might be united together by a 
ſtrong friendſhip and brotherly affection, 
and thereby be led to be companions for, 
help-mates to, and watchers over each other 
for their good, to bear one another's bur- 
thens, ſympathize with, and comfort one 
another under the various afflictions and per- 
ſecutions they might meet with in and from 
the world; and, by a good example, pro- 
voke one another to love and good works. 
This was that great bond of union which 
Chriſt propoſed that his diſciples and fol- 
lowers ſhould be held together by, and by 
which they ſhould be known to the world: 
By this fhall all men know that ye are my 
(pig. Chriſt's) diſciples, i ye have love one to 
another, John xiii. 35. So that men profeſ- 
ſing Chriſtianity may be united in the fame 
Society with others in one reſpect, and yet 
be ſhut out of, or be no part of, that Soci- 
ety in another reſpect; that is, a man may 
be united to a Chriſtian Society by profeſ- 
ling the ſame religious principles, and join- 
ing with them in the fame acts of worſhip, 
and yet he may have no part nor lot in the 
Chriſtian brotherhood; the reſt of the mem- 
bers of that Society may each one, in his 
private capacity, ſhut him out of his com- 
pany, have no ſociety or friendſhip with 

© him, 
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him, but eſteem him, and behave towards 
him, not as a Chriſtian brother, but as a vi- 
cious and wicked man, and as if he were 
not a Chriſtian. And in that reſpe& he 
would be put out from among them, he 
would be put away and avoided by them, 
he would be ſhut out of, and would be no 
part of, that Society. And this is what our 
Lord ſeems to intend with reſpect to ſuch 
Chriſtians (or rather ſuch perſons who pro- 
teſs Chriſtianity) who perſiſt in their wick- 
edneſs after all proper means have been uſed 
to reclaim them. Such perſons may, if they 
pleaſe, continue to profeſs themſelves Chri- 
itians, and may attend Chriſtian Aſſemblies 
when they pay their publick acknowledg- 
ments to God, Chriſt having commanded 
the Chriſtian brotherhood to permit and 
ſuffer them ſo to do for the reaſon before 
mentioned. But then they are to be fo far 
ſhut out of that brotherhood, as that the reſt 
of the Society, each one in his private capa- 
City, are to ſhun and avoid them, and to 
have no ſociety or friendſhip with them. 
They muſt be to each of the Chriſtian bro- 
therhood as a Heathen or a Publican would 
be to a 7ew. 

Thus, Sir, from a view of the two paſ- 
ſages of leripture which I have before reci- 
ted, J think it plainly appears, what thoſe 
rules and directions are which Chriſt hath 

given, and what kind of diſcipline he hath 
appointed ſhould take place in Chriſtian So- 

cieties, 


O 
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cieties, with regard to ſuch wicked perſons 
who act unworthily and unſuitably to their 
Chriſtian Profeſſion (whether their fault be 
called hereſy, or whatever name it may be 
diſtinguiſhed by, it being not the name, but 
the thing or blameable action, which comes 
into the preſent queſtion) v/z. they are to 
be admoniſhed again and again in order to 
their reformation : And it they perſiſt in 
their wickedneſs after all proper means have 
been uſed to reclaim them, then each Chri- 
ſtian, in his private capacity, muſt eſteem 
them, and behave towards them, not as 
Chriſtian brethren, but as vicious and wick- 
ed men, and as if they were not Chriſtians, 
This is the excommunication, if it may be 
ſo called, which Chriſt hath appointed 
ſhould take place in his kingdom. But then 
here it muſt ſtop, Chriſt not having delega- 
ted any power or authority to Chriſtian So- 
cieties, much leſs to the Clergy, to proceed 
any farther ; but, on the contrary, he hath 
forbidden that ſuch excommunication, as 
conſiſts in caſting men wholly out of the 
church, ſhould be exerciſed in his kingdom. 
It is one thing to exclude a wicked man out 
of the Chriſtian brotherhood, by each Chri- 
{tian's ſhunning and avoiding the company 
and friendſhip of ſuch a man; and it is ano- 
ther thing for a Chriſtian Society, or any 
leader thereof, by a judicial act, wholly to 
exclude ſuch a man from that Society, and 
caſt him out of the Church, The _— 
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of theſe Chriſt hath required; the latter, 
upon juſt and good grounds, he hath for- 
bidden ; or at leaſt this ſeems to be the caſe. 
And 

As Chriſt appointed that Chriſtians and 
Chriſtian Societies ſhould behave as above 
towards ſuch wicked perſons who profeſs 
Chriſtianity, but whoſe lives are not influ- 
enced and governed by it; fo agreeably here- 
to are the advices given by his Apoſtles to 
Chriſtians, and to the Chriſtian Societies 
which were gathered in their times. Thus 
St. Paul adviſed the Chriſtians at Rome, 
Romans xvi. 17, 18. Now I beſeech you, bre- 
thren, mark them which cauſe divifions and 
offences contrary to the doctrine which ye have 
learned, and avoid them. For they that are 
fuch ferve not our Lord Feſus Chriſt, but 
their own belly, and by good words and fair 
ſpeeches deceive the hearts of the ſimple, Here 
we ſee that thoſe wicked men St. Paul refers 
to were to be avoided, Chriſtians were not 
to keep them company, or have any friend- 
ſhip with them; but then here is no 2utho- 
rity to be aſſumed in the caſe, no judicial 
act of excommunication to take place, by 
which ſuch wicked men were to be wholly 
cut off from the body of Chriſt. Again, 
St. Paul gives the ſame charge to the Corin- 
th1an Chrittians, 1 Cor. v. 11. But now I 
bave written unto you not to keep company, if 
a man that is called a brother be a formcator, 
or coveteus, or an tdolater, or a railer, or @ 
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drunkard, or an extortioner ; with ſuch an 
one no not to eat, This 1s repeated at verſe 
13, and applied to the inceſtuous perſon : 
Therefore put away from among yourſelves 


that wicked perſon. Theſe words, put away 
from among yourſekves, though they are very 


ſtrong expreſſions, yet by a fair conſtruction 
can ſignify no more, than that they ſhould 
ſhun and avoid the company and friendſhip 
of the perſon referred to; that they ſhould, 
cach in his private capacity, ſhut him out 
of the Chriſtian brotherhood; and that they 
ſhould eſteem him, and behave towards 
him, not as a Chriſtian brother, but as if 


he were not a Chriſtian. This, I ſay, by a 


fair conſtruction, 1s all that the Apoſtle could 
be ſuppoſed to mean by putting away from 
among themſelves the inceſtuous perſon, be- 


cauſe this is the behaviour which St. Paul re- 


commended at other times in like caſes, and 
even in this very epiſtle juſt before, with re- 
ſpect to ſuch Chriſtian brethren as ſhould be 
guilty of fornication, idolatry, drunkenneſs, 
Sc. as at verſe 11; and becauſe the Corinthian 
Chriſtians had not behaved thus towards this 
offender when it was their duty to have done 
ſo; and alſo becauſe it is agreeable to the 
direction which Chriſt had given with rela- 
tion thereto, The ſame charge St. Paul 
gives to the Chriſtians at Theſalonica, 2 Theſ, 
iii. G. Now we command you, brethren, in the 
name of our Lord Feſus Chrift, that ye with- 
& aw yourſelves from every brother that _ 
| et 
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eth diſorderly, and not after the tradition 
which ye have received of us. Verſe 14. And 
if any man obey not our word by this epiſtle, 
note that man, and have no company with 
him, that he may be aſhamed, Thus again 
in St. Pauls epiſtle to Titus, chap. 1. ver. 
IO, 11, 12, 13. For there are many unruly 
and vain-talkers and decetvers, eſpecially they 
of the circumciſion, whoſe mouths muſt be 
ſtopped, who ſubvert whole houſes, teaching 
things that they ought not for filthy lucre's 
fake. One of them, even a Prophet of their 
own, ſaid, The Cretians are always liars, 
evil beaſts, flow bellies. This witneſs is true; 
wwherefore rebuke them ſharply, that they may 
be found in the faith; that is, that they may 
be reformed. And if ſuch rebuke ſhould not 
have its effect in reforming thoſe wicked 
men, then the Apoſtle's advice is, that they 
ſhould be ſhunned and avoided, that they 
ſhould be eſteemed and treated not as Chri- 
ſtian brethren, but as vicious and wicked 
men, and as if they were not Chriſtians, 
tho' they oleh themſelves to be ſo. Chap. 
111, ver. 10, 11. A man that is an Heretick 
after the fi t and ſecond admonition reject, 
knowing that he that is foes is fubverted and 
finneth, being condemned of himſelf, Here it 
is allowed by the Learned, that the word 
reject in the original is the ſame as to avoid, 
ſo that the charge to Tzzzs is, that he ſhould 
avoid the company and friendſhip of ſuch a 
man as St. Paul referred to, that he ſhould 
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eſteem him, and behave towards him, not as 
a Chriſtian brother, but as if he were not a 
Chriſtian. And as to the word Heretic, 
it can ſignify but little to enquire into its 
original ſignification, becauſe it is not the 
name but the thing which is to be conſidered 
in the preſent caſe. Every one who for fil- 
thy lucre's fake (which was plainly the caſe 
St. Paul referred to) or to anſwer any other 
vile purpoſe to himſelf or others, does fo 
groſſly corrupt Chriſtianity, as thereby to 
pervert the great and main deſign of the 
goſpel of Chriſt, by rendering it inefficacious 
tor the reforming the vices, and rightly di- 
recting and governing the affections and 
actions of men, ſuch an one 1s, I think, an 
Heretick in the Apoltle's ſenſe, and ought 
to be rejected, that is, ſhunned and avoided, 
by every true Chriſtian. Again, St. obs 
advice to the Ele& Lady, upon a like occa- 
ſion, is of the fame kind, John ii. 9, 10, II. 
W, hoſeever tranſereſſeth, and abideth not in 
tbe doftrine of Chriſt, hath not God; be that 
abideth in the doctrine of Chriſt he hath bath 
the Father, and the Son. Tf there come any 
unto you and bring not this doctrine, recerve 
him not into your houſe, neither bid him God 


| Jþeed, for he that biddeth him God ſpeed is 


partaker of his evil deeds. 

As to what St. Paul faith of delivering 
over to Satan the inceſtuous Corinthian, this, 
Ithink, was not a judicial act, by which the 
ſinner was excommunicated or cut off from 

D the 
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the body of Chriſt, but rather an act of 
piety, as it was a ſolemn addreſs to God; 
an act of juſtice to Chriſtianity, as it was 
deſigned to remove the ſcandal which the 
offender, and the unſuitable behaviour of the 
Corinthian Chriſtians towards him, had 
brought upon it; and an act of charity to 
the inceſtuous perſon, as it was kindly in- 
tended to bring him to repentance and re- 
tormation. And here, the better to underſtand 
the Apoſtle's meaning, it 1s to be obſerved, 
that God did, or at leaſt St. Paul thought 
he did, in ſome particular inſtances afflict 
ſome Chriſtians, and take away the lives of 
others, on account of ſome great and ſcan- 
dalous offences which they had been guilty 
of. Thus when the Apoſtle in his firſt 
epiſtle to thoſe very Corinthians, chap. xi. 
verſe 21, had complained of their intempe- 
rance at their love-feaſts, in that one was 
hungry and another was drunken, which 
indiſpoſed them for a right and proper re- 
membrance of Chriſt in the Lord's Supper; 
and had likewiſe obſerved to them, ve 29, 
that by ſuch their profanation of this ordi- 
nance they expoſed themſelves to the juſt diſ- 
pleaſure of God; he adds, ver. 30, For this 
cauſe many are weak and fickly among you, 
and many fleep. And that the ſickneſs and 
weakneſs which St. Paul refers to was not (in 
his opinion) the natural effect of the in- 
temperance of thoſe Corinthians who had 
been thus afflicted, but the immediate 
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chaſtiſement of Almighty God, ſeems evi- 
dent from the words which follow, ver/es 
31, 32. For if we would judge ourſelves we 


ſhould not be judged. But when wwe are judged we 


are chaſtened of the Lord, that we ſhould not be 
condemned with the world. This, I think, 
ſhews plainly what St. Paul thought of this 
matter, vi. that God did in ſome particular 
inſtances afflict with ſickneſs and weakneſs 
ſome Chriſtians, and take away the lives of 
others, on account of the great and ſcanda- 
lous offences they had been guilty of. This 
being obſerved, the caſe ſeems to be as fol- 
lows. There was in the Church of Corinth 
a notorious oftender, v;/Zz. one who had 
committed ſuch fornication as was not once 
named among the Gentiles, vis. that a 
man ſhould have his father's wife, 1 Cor. v. I. 
This was a fault ſo juſtly blameable, as that 
of courſe it was a great ſcandal to Chriſtia- 
nity. This was what the reſt of the Corinthi- 
an Chriſtians ought to have been athamed 
of, and it is what they ought to have uſed 
their endeavours to reform their offending 
Brother from, by admoniſhing him over 
and over in order to bring him to repen- 
tance; and if they had failed of that, 
then they might, for any thing that ap- 
pears to the contrary, have juſtly declared 


him to be an unworthy member of their 
Society. However, they ought to have 


2 
9 


avoided his company and friendſhip, and to 


have eſteemed him, and behaved towards him, 
not as a Chriſtian brother, but as if he 
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were not a Chriſtian ; that thereby they 
might guard againſt being corrupted by him, 
and alſo proteſt againſt his wicked behavi- 
our, and ſo remove or at leaſt leſſen the 
ſcandal, which had been brought upon Chri- 
ſtianity by his means. But the Corintbian 
Chriſtians were ſo far from acting towards 
this offender in the manner before men- 
tioned, that on the contrary they ſeemed 
rather to countenance him in his wicked- 
neſs, which added greatly to the ſcandal, 
verſe 2. This, when taken together, was 
an extraordinary caſe ; that is, the fault of 
the ince{tuous perſon, and the unſuitable 
behaviour of the other Chriſtians at Co- 
/1ith towards him, were greatly ſcandalous 
to Chriſtianity 3 and this induced St. Paul 
to make uſe of an expedient, or an ex- 
traordinary remedy, (which he hoped would 
be effectual) in order to remove it; v2. 
he defired the Corinthians, that when they 
ſhould be aſſembled together as a Chriſtian 
Society, in the name, or according to the 
appointment, of Chriſt, to pay their publick 
acknowledgments to God, where tho' he 
thould be abſent in perſon yet his mind 
would be as it were preſent with them, 
they would then offer up their requeſt 
to God, that he would be pleaſed to lay 
{ome heavy bodily affliction upon the ince- 
{tuous perſon, in confidence that the power 
of Chriſt would be preſent with them to 
to afflict this offender, as it had been in 
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afflicting others among them for their abuſe 
of the Lord's ſupper (tho' in a more exem- 
plary manner m the preſent caſe) in order to 
bring him to repentance, and thereby to re- 
move the ſcandal from Chriſtianity, which 


his offence and their unſuitable behaviour 


towards him had brought upon it, ver. 3. 
4, 5. For I verily, as abſent in body but pre- 
fent in ſpirit, have judged already as th I 
were preſent, concerning him that hath f 
done this deed, in the name of our Lord Feſus 
Chriſt when you are gathered together, and 
my ſpirit with the power of our Lord Feſus 
Chriſt, to deliver ſuch an one unto Satan for 
the deſtruftion of the fleſh, that the ſpirit may 
be ſaved in the day of the Lord Feſus. The 
petitioning God to lay ſome bodily and ſe- 
vere affliction upon the offender, is here cal- 
led delivering him to Satan, in conformity to 
the language of thoſe times, which was 
grounded upon an opinion that Satan was 
the inſtrument in inflicting diſeaſes upon 
men. And thus St. Paul calls the Horn, 
which was zn his fleſh, the meſſenger of Satan 
to buffet him. And thus he delivered A- 
menus and Alexander unto Satan, that they 
might learn not to blaſpheme. This is a 
fair and an intelligible account of the caſe, 
which is perfectly agreeable with the reſt of 
the New Teſtament, and therefore it may 
juſtly be preſumed that it is the true account 
of it. For to ſuppoſe that Satan and his 
power were ſo much at the call and —_— 
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of the Corinthian Chriſtians, as that he 
would by their order and appointment take 
to a wicked man, and afflict him, till he had 
brought him to repentance and amendment 
of life, or in order thereto, is to compliment 
Satan with more virtue and goodneſs than he 
is uſually allowed to have. 

Tunis, Sir, ſeems to be the ſtate of the 
caſe, according to the account which Chriſt 
and his Apoſtles have given of this matter. 
I am ſenſible it is commonly urged, that it 
Chriſtians are ſo far to avoid the company 
and friendſhip of wicked men who profes 
Chriſtianity, as not to eat with them at their 
ordinary meals, then much more ought they 
to exclude ſuch men from j joining with them 
in all acts of religious worſhip, becauſe the 
reaſons for ſuch excluſion are ſtronger in the 
latter caſe than in the former, 1 anſwer, 
the reaſons for excluding ſuch wicked men 
from Chriſtian Societies, whether in the for- 
mer or in the latter caſe, or both, I think 
are theſe three, v2. firſt, to prevent being 
corrupted by them ; ſecondly, to ſhame 
them, and thereby to bring them to repen- 
tance and amendment ; and thirdly, to re- 
move, or at leaſt leſſen, the ſcandal which is 
brought upon Chriſtianity by their means: 
but all thoſe ends may as well be anſwered 
by excluding ſuch wicked men from the 
Chriſtian brotherhood, as by caſting them 
out of the Church. And firſt, to avoid be- 
ing corrupted by wicked men, the proper 
means 
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means is to avoid the company of ſuch men 
in private life, and not in acts of religious 
worſhip; becauſe the danger of being cor- 
rupted ariſes from aſſociating with them in 
the former and not in the latter caſe, as it is 
in the former, and not in the latter, that 
their vicious actions are known and practi- 
ſed. To join with ſuch men in acts of reli- 
gious worſhip is not likely to be hurtful in 
this reſpect; whereas to maintain friendſhip 
with them in private life is very likely to be 
ſo, as evil communications corrupt good 
manners. Secondly, to ſhame men for their 
wicked actions in order to bring them to 
repentance and amendment, the proper 
means is to ſhun and avoid their company 
in private life; becauſe ſuch a behaviour is a 
conſtant and ſtanding reproof to them, it 
upbraids them of folly, and ſhews they are 
not worthy nor fit to be converſed with, 
and this tends to ſhame them and bring 
them to repentance; whereas the excluding 
ſuch men from joining in acts of religious 
worſhip may have the contrary tendency, as 
it bars them from that which may be the 
means of their converſion. 1f thou bring thy 
gift to the altar (faith our Lord) and there 
remembreſt that thy brother hath ought againſt 
thee, &c. which ſuppoſes that mens atten- 
dance on publick worſhip tends to lead men 
to ſerious reflection, to look back upon their 


2 paſt behaviour, and thereby to bring them 
to repentance and amendment if they have 


done 
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done amiſs. It hkewiſe ſuppoſes, that known 
offenders are at liberty to attend God's pub- 
lick worſhip if they pleaſe. Thirdly, to re- 
move, or at leaſt leflen, the ſcandal brought 
upon Chriſtianity by the wicked lives of 
thoſe who profeſs it, the means is, that each 
Chriſtian in his private capacity ſhould ſhun 
and avoid their company, ſhould ſhut them 
out of the Chriſtian brotherhood ; by which 
behaviour they would not only proteſt againſt 
the wicked actions of ſuch men, but alſo 
diſown their brotherly relation to them, and 
thereby would ſhew, that tho” ſuch wicked 
men are among them, yet they are not of 
them, and that Chriſtianity is not juſtly 
char geable with their crimes; and this would 
remove, or at leaſt leſſen, the ſcandal brought 
upon Chriſtianity by their means. Here we 
ſce that all thoſe ends can well be anſwered 
without introducing that authority, that ju- 
dicial power into Chriſtian Societies, which 
Chriſt forcfaw would be greatly 1njurious to 
his faithful ſubjects, and therefore has, or at 
leaſt ſeems to voy forbid the uſe of it. 
I am likewiſe ſenſible it may be urged, 
that all voluntary Societies are ſuppoſed to 
be inveſted with power to appoint the 
terms upon which men are to be entered 
into them, and to exclude ſuch as do not 
keep up to thoſe terms. To which I an- 
ſwer, that the ſuppoſition is not to be ad- 
mitted | in the preſent caſe; becauſe as Chriſt 
is the founder of Chriſtian Societies, ſo in all 
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thoſe things in which he has been pleaſed to 


give rules and directions to them, in all 

ſuch things they are not to be their own di- 

rectors, but, as Chriſtian Societies, they are 

to follow the rules and directions left them 

by their founder. And tho' Chriſtian Soci- 

eties are, or at leaſt ought to be, ſo far vo- 

luntary, as that it ought to be left to every 

man's choice whether he will be a Chriſti- 
an or not, and conſequently whether he 
will be a member of any Chriſtian Society 
or not, as Chriſt hath not inveſted any 
Chriſtian, nor any Set or Order or Body of 
men among Chriſtians, with power and au- 
thority to judge and determine for any other 
perſon or perſons in theſe reſpects, or to 
force or compel men to be Chriſtians, or 
Members of any Chriſtian Society, without, 

or in oppoſition to, their own judgment or 
choice; I ſay, tho Chriſtians, and conſe- 
quently the members of Chriſtian Societies, 

are or ought to be ſo far voluntary and inde- 
pendent with regard to other men, yet they 
are not voluntary and independent with re- 
gard to Chriſt their maſter; but are obliged, 
as his diſciples and the ſubjects of his king- 
dom, to be directed and guided by his laws, 
in all thoſe inſtances in which he has been 
pleaſed to interpoſe and give directions to 
them ; which is the preſent caſe. Chriſtian 
Societies are ſuppoſed to be regulated and 
governed by the rules and directions left 


them by Chriſt their founder: For otherwiſe 


E they 
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they do not properly come under that deno- 
mination; and therefore ſuch Societies are 
not at liberty to appoint what terms they 
pleaſe, upon which men are to be admitted 
into them, and then caſt men out if they 
do not keep up to thoſe terms; but are obli- 

ged, as the ſubjects of Chriſt's kingdom, to 
be directed and governed, in theſe reſpects, by 
the rules and directions left them by their 
matter, And as Chriſt has plainly ſhewn 
what are the grounds or qualifications of dit- 
cipleſhip to him, ſo whoever has theſe qua- 
lifications, ſuch an one has a right to Church- 
Communion, that is, to be a member of 
a Chriſtian Socicty ; and conſequently who- 
ever refuſe ſuch men Chriſtian communion, 
ſuch refuſers in this act renounce their alle- 
giance to Chriſt, and in effect ſay they will 
not have him to reign over them. How an- 
tichriſtian mult it therefore be, for men to 


appoint terms of Chrittian communion which 


Chrilt hath not appointed, and to reject thoſe 
he has. This is like the conduct of the Scribes 
and Pharijees of old, who made void the 
commands of God by their traditions. And 
here, I think, it may not be amiſs to ob- 
ſerve, what a ſevere reproot our Lord gave 
thoſe who made the commands of God to 
give place to the inſtitutions and traditions 
of men (that is, the inſtitutions and laws of 
the Church, to ſpeak in the language of our 

own times.) Thus Matt. xv. from verſe 1. to 
verſe 10. Then came to Feſus Scribes and 


| Phariſees 
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Phariſees which were of Jeruſalem, ſaying, 
Why do thy diſciples tranſgreſs the tradition of 
the elders, for they waſh not their hands 
when they eat br cad? But he anfivered and 
ſaid unto them, Why do ye alſo tranſgreſs the 


commandment of God by your own tradition? 


For God commanded jayinsg, Honour thy 


father and thy mother; and he that curſeth 


father or mother, let him die the death. But 


: ye ſay, M. boſoever ſhall jay to his father or 


his mother, It is a gift by whatſoever thou 
mighte/t be profited by me, and honoureth not 
his father or his mother, he ſhall be free. Thus 
have ye made the commandment of God of 
none effeft by your traditions. Ye H ocrites, 
ell did Eſaias propheſy of you ſaving, This 
people draweth nigh to me with their mouth, 
and honoureth me with their lips, but their 
neart is far from me. But in vain d they 
worſhip me, teaching for doftrines the com- 
mandments of men. This ſurely is juſtly 
applicable to our times, in which the Creeds 
and Conſtitutions of Churches (which are 
no other than the traditions of men) are 
made the ground-work of Chriſtianity, 


þ and the teſt of mens Diſcipleſhip to Chriſt. 


So that now, tho' a man be a true believer 
in Jeſus Chriſt, and ſubmits himſelf to be 
governed by his laws, and conſequently 1s 


3 a faithful ſubje& of Chriſt's kingdom, yet 
if he does not come up to the Church's 


ſtandard of Chriſtianity, and does not ſub- 
mit to be governed by the Church's laws, 
E 2 then 


% 
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then all the former goes for nothing; he may 
notwithſtanding be an Heretick, and fit to 
be cut off from the body of Chriſt. Good 
God! Is not this to make void the com- 
mandments of Chriſt by the traditions of 
men? Well did Eſaias propheſy of you ſaying, 
This people draweth nigh unto me with their 
mouth, and honoureth me with their lips, but 
their heart is far from me. But in vain da 
they worſhip me, teaching for doctri nes the 
commandments of men. 

I am alſo ſenſible, that tho' Chriſtian 
Societies are in duty bound to follow the rules 
and directions left them by Chriſt their founder, 
yet there are many things relating to decen- 
cy, order, and the like, (ig. ſuch as ap- 
pointing the time when, and the place 
where, they ſhall aſſemble together to pay 
their publick acknowledgments to God) 
concerning which Chriſt has not interpoſed 
to give any directions to them; in which 
caſes it is abſolutely neceſſary that ſome rules 
ſhould be laid down and followed: For 
otherwiſe all the valuable ends of Chriſtian 
Aſſociation cannot poſſibly be obtained. 
And as this muſt unavoidably be the caſe, 
the queſtion is, Who mult lay down thoſe 
rules? And the true anſwer I think is, that 
it muft be the reſpective Societies themſelves; 
and that for theſe reaſons. Firſt, becauſe they 
are the ſeveral Societies reſpectively who a- 
lone are intereſted in them, and therefore 
no other perſon or perſons can poſſibly have 


a right 


: * 4 
f * 88 hg." N 1 
r i >, 3 


Cuurcnu-DisCiPLINE. 37 


a right of dominion over them in theſe re- 
ſpects; and conſequently whatever rules of 
this kind are neceſſary to any Chriſtian So- 
ciety, the ſeveral members of that Society 
in their collective capacity, and they only, 
have a right to judge and determine for 
themſelves with regard to thoſe rules. Se- 
condly, Chriſt hath expreſsly forbid that 


any authority or dominion ſhould be exer- 


cCiſed by the Subjects of his kingdom, con- 


ſidered as ſuch, one over another; and con- 


ſequently if any rules are neceſſary to be obſer- 


ved by a Chriſtian Society, then that Society, 
or the ſeveral members of it in their colle- 
ctive capacity, and they only, have a right to 
appoint thoſe rules. And agreeably to this is 
St. Paul's advice, 1 Cor. xiv. 40. Let all 
things be done decently and in order, which 
advice was not given to any particular per- 
ſon or perſons, but to the whole body of 
Chriſtians at Cor:nth, As to the Clergy, 
they are ſet apart to be ſervants or miniſters 
to the ſeveral Churches in which they ars 
appointed to ſerve, and not to be maſters over 
them, or lawgivers to them. And as to 
what is ſaid, Hebrews xiii. 17. Obey them 
that have the rule over you, and ſubmit your 
ſelves, for they watch for your ſouls as thoſe 
that muſt give account, that they may do 
it with joy and not with grief : This I think is 
beſt explained by a parallel caſe, Matthery 
xxiii. 1, 2, 3. Then ſpake Teſus to the 
multitude and to his Diſciples, ſaying, The 


Scribes 
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Scribes and the Phariſees fit in Moſes's ſeat. 
All therefore whatſoever they bid you obſerve, 
that obſerve and do. Which is the ſame as 
if our Lord had ſaid, The Scribes and Pha- 
riſees are become (through cuſtom or other- 
wiſe, for it does not appear that they were 
by divine appointment) teachers of Maſes's 
law; all therefore that they, from that 
law, ſhall make appear to you to be your 
duty, that obſerve and do. This is evidently 
the meaning of our Lord, becauſe the 
Scribes and Phariſees are here conſidered as 
teachers of Me/es's law, and not as lawgivers 
to the people, and becauſe what was 
grounded only upon their authority, vi. 
their traditions, our Lord elſewhere condemns, 
and ſeems at leaſt to juſtify his Diſciples in 
the breach of them, when they eat bread 
with unwaſhen hands. In like manner 
Chriſtian Paſtors and Biſhops are appointed 
to be Watchmen to the people, to exhort 
and ſtir them up to the practice of their duty, 
to diſſuade them from doing what is evil, and 
the like; and it is the people's duty to ſub- 
mit or be obedient to them in that capacity, 
that is, it is the people's duty to attend to 
their inſtructions and admonitions, to pra- 
ctiſe what they make appear to be their duty, 
and carefully to avoid whatever they make 
appear to them to be their crime. This, I 
think, muſt be the meaning of the Apoſtle 
in the text before recited, becauſe this is all 
the ſubmiſſion and obedience that is due to a 

watchman, 
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watchman; and becauſe it is not to be ſuppoſed, 
that the Apoſtle would ſet up any authority 
in the Church in oppoſition to Chriſt's ſpe- 
cial charge and command to the contrary. 
Poss IBL it may be farther urged, that if 
this be a true repreſentation of the caſe, then 
if Chriſtianity be never ſo much corrupted, 
whether in doctrine, worſhip, or otherwiſe, 
ſuch corruption muſt continue and be 
perpetuated thro' all generations, becauſe 
there is no proviſion for, but rather an effe- 


ctual bar is put to, all reformation, And 


this leads me to obſerve what rules and dire- 
ctions are given with relation thereto, vi. 
THIRDLY, 2 Cor. vi. 17. Wherefore come 
out from among them, and be ye ſeparate, 
faith the Lord, and touch not the unclean 


| thing, and Iwill receive you. Here St. Paul 


informs us what God hath declared ſhould 
be done, when Chriſtianity is ſo corrupted, 
either in doctrine, worſhip, or any other 
way, as that mens minds and conſciences are 
defiled by it; namely, every faithful Chri- 
{tian muſt come out of, and ſeparate himſelf 
from, ſuch corruption, whether in doctrine, 
in worſhip, or otherwiſe, and from the 
Societies among whom ſuch corruption takes 
place and prevails. And as he thereby en- 
ters his proteſt againſt ſuch corruption, and 
does the beſt he can to reform it, ſo God 
will approve and juſtify his conduct herein. 
Come out from among them, and be ye ſepa- 
rate, faith the Lord, and touch not the ha 

clean 
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clean thing, and I will recerve you. And 
tho' this is urged by the Apoſtle only to pre- 
vent the Corinthian Chriſtians from being 
unequally yoked together with unbelievers, 
yet as the reaſon is the ſame, or rather 
ſtronger, in all ſuch unions and aſſociations 
by which the minds and conſciences of 
Chriſtians are defiled, therefore the divine, 
direction mentioned by the Apoſtle muſt be 
applicable to all ſuch caſes. St. Paul indeed, 

in his Epiſtle to the Romans, chap. xvi. 

verſe 17, beſought thein to mark thoſe who 
cauſe diviſions and offences; but then it is to 
be conſidered, that in the preſent caſe it is 
the corrupters of Chriſtianity who cauſe 
diviſions and offences, and not thoſe who 
ſeparate from and proteſt againſt ſuch cor- 
ruption. Such Separatiſts, or Schiſmaticks, 
are to far from being criminal or blameable, 

that on the contrary they are highly approved 
in the ſight of God. Come out from among 
them and be ye ſeparate, faith the Lord, and 


fouch not the unclean thing, and I will receive 


v. And as it is the duty of every Chriſtian to 


endeavour to reform ſuch abuſes of Chriſti- 
anity as aforeſaid, by coming out of, and 
being ſeparate from, ſuch corruption, and 
from the Society in which it takes place ; 

ſo every man is conſtituted a judge for him- 
ſelf, when and where fuch corruption does 


take place; becauſe there is no other man, 


nor ſet, nor order, nor body of men 
| among 
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among Chriſtians, whom Chriſt hath con- 


ſtituted to judge for him in this reſpect. 

Tus I have ſhewn what thoſe rules and 
directions are, which Chriſt and his Apo- 
ſtles have given with regard to Chriſtian So- 
cieties, and Church-Diſcipline; and Ike- 
wiſe what muſt be done when Chriſtianity 
is corrupted as aforeſaid, in order to reform 
it from ſuch corruption. Perhaps it may 
be farther urged, that excommunicating cor- 
rupt members from Chriſtian Societies, and 
caſting them out of the Church, was pra- 
&iſed in the firſt and pureſt ages of Chri- 
ſtianity; and therefore ſuch excommunication 
muſt have been agreeable to the will of 
Chriſt in this reſpect. 

I answEeR, friſt, thatuf what I have 
obſerved above be a true ntation 
of the caſe, then ſuch excommunication, 
as conſiſts in caſting men out of the Church, 
could not be juſtifiable in any age, becauſe 
Chriſt has plainly and expreſly forbid the 
uſe of it; and has likewiſe backed the pro- 
hibition with the reaſon upon which it is 
grounded, which reaſon holds good in every 
age, as Chriſt intended the prohibition 
ſhould which is grounded upon it. The 


tares muſt not be ſeparated by excommuni- 


cation from the wheat, but both muſt grow 
together in every age of the Church until 
the day of judgment, according to the com- 
mandment of Chriſt ; and therefore the ex- 
ample of any age, how pure ſoever it may 

| | os 
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be ſuppoſed to be, cannot poſſibly juſtify 
the breach of ſo plain a law. Again: | 
I axnswER, fecondly, that the Apoſtolick 
age (which ſurely will be allowed to be the 
pureſt) was not free from corruption; and 
therefore excommunication might be a cor- 
ruption of Chriſtianity, tho? practiſed in that 
age. And thus we find it was complained 
of by St. John in his third Epiſtle, ver/es 
9, 10. 1 wrote unto the Church, but Diotrephes, 
who loveth to have the preeminence among them, 
receiveth us not. Wherefore if I come I will 
remember bis deeds which he doth, prating a- 
gainſt us with malicious words, and not con- 
tent therewith, neither doth he himſelf receive 
the brethren, aud forbiddeth them that would, 
and caſteth them out of the Church. Here 
we have the origin of excommunication, the 
principle it ſprang from, and the effects of 
it; which were ſuch as Chriſt foreſaw, and 
in a manner foretold, it would have. Dio- 
trephes was the firſt we read of that excom- 
municated his Chriſtian brethren, and there- 
by oppoſed ſo plain a precept of Chriſt; 
and therefore I think we may fairly conſider 
him as the beginner of this practice. This 
St. John ſhewed a great diſlike of, and was 
determined to oppoſe him in it, tho his op- 
poſition did not put an end to chat practice, 
as the experience of after- ages has abundantly 
ſhewed. Diotrepbes had many followers, 
and excommunication ſoon became frequent 
in the Chriſtian Church, and it has been 


practiſed 
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practiſed more or leſs down to this time; 
tho' this is not to be wondered at, becauſe 
when any kind of corruption has once taken 
place, it is not eaſily rooted out, eſpecially 
when it ſerves to gratify the pride, ambition, 
and avarice of men; which 1s the preſent 
caſe. And as Diotrepbes introduced excom- 
munication, ſo it was his love of preemi- 
nence that led him to it. The principles, 
which excommunication ſprang from, were 
pride and luſt of power. This is what our 
Lord took all poſſible care to prevent from 
taking place in his Church. He gave it in 
charge that no Authority, Superiority, or 
Preeminence ſhould take place among the 
Subjects of his kingdom. Thus Mathew 
xxili. 8, 9, 10, 11. But be not ye called 
Rabbi, for one is your maſter, even Chriſt, 
and all ye are brethren. And call no man 
your father upon the earth, for one ts your 


father which 1s in heaven. Netther be ye 


called maſter, for one is your maſter, even 
Chriſt. But he that is greateſt among you 
ſhall be your ſervant. Luke xx11, 24, 25, 26. 
Aud there was alſo a ſtrife among them, 
which of them ſhould be accounted the greateſf. 
And he ſaid unto them, The Kings of the 
Gentiles exerciſe lordſhip over them, and 
they that exerciſe authority upon them are 
called Benefaftors. But ye ſhall not be ſo; 
but he that is greateſt among you, let him be 
as the younger; and be that is chief, as be 
that aoth ſerve. Or as St. Matthew hat 

T2 | it, 
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it, chap. xx. verſes 26, 27. But it ſhall 
not be fo among you, but wh ofoever will be 
great among you, let him be your miniſter; 
and wh oc wer will be chief among you, let 
hn be your ſervant, Which is the fame as 
if he had faid, There ſhall be no ſuch thing 


as greater or leſſer among the Subjects of my 
kingdom, except it be by a man's being of 


greater uſe and ſervice to his brethren than 
others are. But pride and Juſt of power got 
the better of theſe precepts of Chriſt, and 
the Diotrephites ſoon prevailed. Thoſe 
appointed to watch over Chriſtian Societies 
for their good, thro' love of preeminence 
ſoon made themſelves maſters of thoſe whom 
they were appointed to ſerve ; and that has 
been too much the caſcever ſince. And as pride 
and luſt of power are the principles from 
which excommunication ſprang, ſo (accor- 
ding as Chriſt foreſaw, and for which reaſon 
he forbad it) fad have been the effects of it; 
good and virtuous men, or the faithful fub- 
jects of Chriſt's kingdom, have been the 
greateſt ſufferers by it. And this has been 
the caſe not only in the firſt inſtance of it 
by Diotrephes; but alſo thro the ſeveral ages 
of the Church, great and terrible have the 
effects of the excommunicating power been 
to many honeſt good Chriſtians, 

Trnvus, Sir, IJ have repreſented the caſe to 
you in the plaineſt manner I can, and have 
ſhewn what appears to me to be the will of 


Chit touching this matter, which I beg 
you 
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you willſeriouſlyanddiſpafſionately confider; 
and that you will doit with a mind perfectly 
free from all love of preeminence, and from 


a a thirſt after worldly riches and grandeur, 
> which have been the bane of Chriſtianity ; 


and then I truſt it will be kindly accept- 


ed. All queſtions, in which the duty of 


Chriſtians or the intereſt of Chriſtianity are 
concerned, ought to be treated with the ut- 
molt fairneſs and freedom, in a decent man- 
ner, and with a Chriſtian Spirit, ſuitable to 
the dignity and importance of the ſubject to 
which they are related; and therefore if it 
ſhould be thought that what 1 have here 
offered is erroneous, yet I hope and expect, 
that thoſe who ſhall 10 judge will endeavour 
to ſhew it to be ſuch by reaſon and good ar- 
gument, and not treat either me or it with 
contempt, or with names of reproach. 
BEFORE I conclude I beg leave to obſerve, 

that true Chriſtianity, or the goſpel diſpen- 
lation, is a ſcheme of providence intended 
and calculated not to gratify the pride and 
ambition, or avarice of any man, or order 


or body of men among Chriſtians, by 
loading them with great power, dignity, 
and wealth; but it is a ſcheme of providence 
© kindly intended and wiſely calculated to re- 
form the vices, and rightly to direct and go- 


2 yern the affections and behaviour, of man- 


kind. In this view of it it is a beautiful and 
2 glorious diſpenſation, which is highly wor- 
thy of God to sive, as he is the great and 


wiſe 
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wiſe governor of the intelligent and moral 


world; and in this view of it it is likewiſe . 


2 


q 
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worthy of all acceptance among men. If 
it were ſeen in this view, it would be more 
eaſily and better underſtood, and this would 


be a ſafe guide to us in all our enquiries a- 
bout it. And on the other fide, if it be 
ſeen in the oppoſite view, viz. as a ſcheme 
of providence intended and calculated to 
gratify the pride, ambition, and avarice of 
a particular order or body of men among 
Chriſtians, by loading them with great 
power, dignity and wealth ; then of courſe 
it will become difficult to be underſtood, 

becauſe then it will be the buſineſs of thoſe, 

who are thus intereſted in it, to make it ſo; 
that thereby the reſt of their fellow Chri- 
ſtians may have the greater dependence up- 
on them. 

I wiLL only add, that if what I have 
offered ſhould give occaſion to thoſe accu- 
ſers of their brethren, who read the writings 
of others only to find out matter for ſcandal 
and defamation, to repreſent me as endea- 
vouring to deſtroy all ſpiritual diſcipline, 
and to root up the fences of the Church 
then, as I have not in theſe papers advanced 
any thing of my own, (at leaſt that does 
not appear to be the caſe ) but only ſhewn 
what thoſe rules and directions are, which 
Chriſt and his Apoſtles have given to Chri- 
ſtians and to Chriſtian Societies, with re- 


gard to the point in hand; ſo ſuch ſcandal 
cannot 
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cannot reſt upon me, but muſt terminate 
ifs 4 upon them. 


47 


I am, Reverend Sir, a Lover of Virtue 
and Truth, and a hearty Well-wiſher to 


N 


the Happineſs and Well-being of Mankind 
ve both here and hereafter, 


Tao. Cnuss. 
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COVENANT S: 


Wherein the NEW or CHRISTIAN 
COVENAN is particularly conſidered, 


In a Letter to the Reverend Dr. WATERLAND, 


511 


G 


, 
FREE © >. 
5 : > - SY 
-_— yp, _—_ 
22 * 


. * W 4 d 
. + 3 Fl * & | T—_ 


. 
A. 4 
/ 

& 

[ 

U 

A, 

: 

b 

g 

; 44 
4 
+, 
3 
ad 
l 


af — ä — 


r 
rr 


REY 


— EA e * g R * * 9 


chu „ 1 55 _ ps SFr £1 
rt pt gs; 1 gs $i m + TY Sy 


* 
4 
4 
S 
4 
/ 4 
be 
: 


— rr 


n of wa 4 GE 420% AS 


N Ss 


CONCERNING 


CONS. NAN: 1-8, 


Reverend Sir, 
es your diſcourſe concerning 


\.\* ( 2 
NEN Teen has given occa- 


ſion for the following refle- 
ctions, ſo I beg leave to offer 
— = them to your moſt ſerious 
conſideration. To be ſecure of God's favour 
and of the happineſs of another world, ſurely 
are points of the greateſt concern to every 
man; and therefore God could not ſhew his 
regard for the well-being of mankind in a 
better way, than by ſending his Son into the 
world to ſet men right in this grand affair, 
by repreſenting to them plainly and expreſsly 
what are the true and only grounds of their 
acceptance in his fight, and of finners ob- 
taining his mercy and forgiveneſs. And as 
Chriſt was thus the way, the truth, and the 
life, by plainly pointing out to men the 
true and only way to God's favour and life 
eternal ; ſo he is by way of eminence called 
their Saviour. And whoever are any way 
G 2 ſub- 
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ſubſervient to this end, by helping and aſſiſt- 


ing men in their enquiry concerning it, or by 
prevailing upon them to walk in that path 
whichleadstolife, ſuch men, according to their 
meaſure and degree, may be ſaid to be workers 
together with Chriſ?, 2 Cor. vi. 1. But then 

whoever meddle in this matter ought to take 
great care that they do juſtice to the goſpel 
of Chriſt, and to the Souls of men, leſt they 


be found: to be Subverters of the one, and 


Deſtroyers of the others, by preaching ano- 
ther Goſpel than Chriſt hath preached, and 
by pointing out to men another way to 
God's favour and life eternal than Chriſt 
hath pointed out unto them; or by making 
that perplexed and difficult which Chriſt 
hath made plain and eaſy. 

Tur term covenant, when taken ſtrictly 
and properly, and in the ſenſe in which it is 
uſed among us, I think, ſignifies a //pulation 
or an agreement which two parties enter into, 
and by which they mutually engage them- 
{elves to perform ſomething ; and what the 
thus engage themſelves to perform are called 
the conditions of the covenant, And as the 
conditions are not uſually executed imme- 
diately upon making the covenant, but are 
to be performed, in whole or in part, in 
time to come; fo ſuch agreements are uſually 
fully ſpecified i in writings called dentures, in 
order to ſhew hereafter what ſuch covenant 
was, and thereby to prevent, it poſſible, 
any miſunderſtanding or miſrepreſentation 
with regard to it, And that it may fully 

appear 
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appear in time to come, that the parties have 
thus covenanted, and thereby ſeverally 
engaged themſelves to perform what is 
particularly and fully ſpecified in the inden- 
tures, ſomething external is to be performed; 
viz. they declare it to be their own act and 
deed, and interchangeably ſet their hands 
and ſeals to ſuch indentures, before proper 
perſons as witneſſes thereof; which inden- 
tures, declared, ſigned and ſealed as afore- 
ſaid, become vouchers in time to come, and 
prove the truth and certainty of ſuch cove- 
nant, Here it is to be remember'd, that 
the conditions and the ſeals of a covenant 
are not only diſtinct, but greatly different 
from each other; the conditions being eſſen- 
tial to a covenant, whereas the ſeals are no 
more than proofs or witneſſes to it. This 
account contains, I think, the full import of 
the word covenant, when taken ſtrictly and 
properly, and in the ſenſe it is uſed among 
us. 

BuT when the term covenant 1s applied 
to God in the Scriptures, and he is faid to 
covenant with his creatures, it is not always 
uſed in a ſtrict and proper, but ſometimes 
in a figurative ſenſe ; that is, the term cove- 


nant does not always ſignify a ſtipulation or 


an agreement, which God and his creatures 
have mutually entered into, and by which 
each party have engaged themſelves to per- 
form ſome things as the conditions of ſuch 
covenant; but ſometimes it ſignifies a pro- 
miſe made on the part of God to his crea- 

OR tures ; 
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tures; and thoſe to whom ſuch promiſe was 
made, were by virtue of it in God's cove- 
nant, without any ſtipulation or agreement 
entered into. And as the term covenant 
ſometimes ſignifies God's promiſe, ſo ſome- 
times ſuch promiſe was given abſolutely 
without any condition, or without any pre- 
vious qualification or ſuitableneſs in the ſub- 
ject to whom the promiſe was made; and 
ſometimes it was limited to ſuch condition, 
or ſuch ſuitableneſs in the ſubject, as the 


the promiſe required. And when the latter 


was the caſe, then ſuch condition, or ſuch 
ſuitableneſs in the ſubject as the promiſe was 
made to, may be called the condition of 
the covenant, tho' it was only required on 
the part of God, and was not ſtipulated. on 
the part of man; becauſe where ſuch ſuit- 
ableneſs, or ſuch condition, was wanting, the 
covenant 'or promiſe became void and of 
none effect. And when God at any time 
made ſuch promiſe, or thus covenanted with 
his creatures, and annexed any thing exter- 
nal to it, to be a ſign, token, or memorial 
of it, or when he required any external 
action to be performed to anſwer that pur- 
poſe, ſuch external thing or action was called 
the toben of God's covenant, as it preſerved 
the ſenſe and remembrance of it upon the 
minds of his creatures. And in this view 
of it ſuch token may be called the ſeal 
of God's covenant, as it did, in a remote 


ſenſe, witneſs to it. And that this is ſometimes 


intended 
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intended by the terms covenant, and the 
token of the covenant, as applied to God 
in the Scriptures, is evident from the Scrip- 
tures themſelves, where they treat of this 
matter. Thus, 

Geneſis ix, from verſe the 8th to verſe the 
18th, And I, behold T, eftabliſh my covenant 
with you and with your ſeed after you, and 
with every living creature that is with you, 
of the fowl, of the cattle, and of every beaſt 
of the earth with you, from all that go out of 
the ark, to every beaſt of the earth. And I 
will eſtabliſh my covenant with you ; neither 
hall all fleſh be cut off any more by the wa- 
ters of a flood, neither ſhall there be any 
more a flood to deſtroy the earth. And God 
faid, This is the token of the covenant which 
1 make between me, and you, and every living 
creature that 1s with you, for perpetual ge- 
nerations. I do ſet my bow in the cloud, and 
tit ſhall be for à token of a covenant be- 
* Faveen me and the earth. And it ſhall come 
to paſs, when I bring a cloud over the earth, 
and the bow ſhall be ſcen in the cloud: and 
T will remember my covenant which is be- 
tween me, and you, and every living creature 
of all fleſh: and the waters ſhall no more 
become a flood to deſtroy all fleſh. And the 
bow ſhall be ſeen in the cloud; and I will 
look upon it, that I may remember the ever- 
laſting covenant between me, and all fleſh that 
is upon the earth, And God ſaid unto 9 

is 
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This is the token of the covenant, which T7 
have eſtabliſhed between me and all fleſh that 
7s upon the earth, Here we ice, that 
the everlaſting covenant, which God made 
with man and every living creature for per- 
petual generations, was not a ſtipulation or 
an agreement which God and his creatures 
mutually entered into, and by which each 
party engaged to do ſome things as the con- 
ditions of this covenant; but only an abſo- 
lute unconditional promiſe made on the part 
of God to his creatures, by which promiſe 
thoſe creatures are in this covenant, without 
any ſtipulation or agreement entered into; 
which promiſe was, that God would not any 
more bring the waters of a flood upon the 
earth to deſtroy all fleſh, as he had done be- 
fore. And that the memory of this pro- 
miſe might be perpetuated through all gene- 
rations, God appointed the rainbow to be a 
ſign, token, or memorial of it; that when 
it appeared in the cloud, and was ſeen by the 
fathers, they might relate God's promiſe 
(which the rainbow was made the token of) 
to their children, and they to their children, 
and ſo down to our lateſt poſterity. This, Iſay, 
is the uſe of this ſign ; for as to God himſelf, 
he never forgets his promiſe, and therefore 
does not ſtand in need of ſuch a remem- 
brancer. And in this view of the caſe, the 
rainbow may be ſaid to be the ſeal of God's 
covenant, not as if it obliged God to make 
good his promiſe, nor yet to remind _ 
that 
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that ſuch promiſe had been made; becauſe 
God would remember and keep his promiſe, 
whether any ſuch token were annexed to it 
or not; but as it reminds us that ſuch pro- 
miſe has been made, and ſo, in a remote 
ſenſe, witneſſeth to it. And here the caſe 
is the fame, whether the rainbow be the 
produce of thoſe laws by which the natural 
and material world has been governed ever 
fince the creation, or whether nature ſuffered 
a change to make way for it; becauſe it is 
not a natural but an arbitrary ſign or token 
of the promiſe it is annexed to, that is, the 
rainbow does not of itſelf ſhew that God 
will not drown the world, but it was arbi- 
trarily made a token of that promiſe, in 
which God has declared that he will not do 
it. Again, 

Geneſis X11. 1, 2, 3. Now the Lord had aid 
unto Abram, Get thee out of thy country, 
and from thy kindred, and from thy father's 
houſe, unto a land that I will ſhew thee. 
And T will make of thee a great nation, and 
T will bleſs thee, and make thy name great; 
and thou ſhalt be a bleſſing. And 1 will 
bleſs them that bleſs thee, and curſe him that 


curſeth thee, and in thee ſhall all families of 


the earth be bleſſed. Here we fee that God's 
promiſes were twofold. Firſt to Abram's 
ſeed ; and theſe ſeem to be partly abſo- 
lute, and partly conditional, viz. that he 
would give them the land of Canaan for 


an Inheritance, that he would bleſs and 


H | make 
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make them a great nation, &c. And as God 
foreſaw the great wickedneſs and degeneracy 

which the bulk of mankind would be ſunk 

into in after-times, ſo ſecondly he promiſed 

Abram, that from him ſhould deſcend, a 
perſon who ſhould be their reformer, and 1 
conſequently their Saviour. And in thee 1 
(that is, in thy ſeed, as it was expreſſed 4 
Chap. xxii. 18.) ſhall all the families of the . 
earth be bleſſed. Theſe promiſes made on 
the part of God, without any ſtipulation or | 
agreement entered into either by Abram or | 
his ſeed, or mankind, (to whom they were 4 
made) on the other part, are in other parts 8 
of the Scripture called God's covenant. Thus F 
with regard to that promiſe made to Abra- 2 
ham's feed, it is in 2 Kings xiii. 23. called . 
God's covenant with Abraham. And the 1 
Lord was gracious unto them, and had com- 
paſſion on them, and had reſpect unto them, 
becauſe of his covenant with (that is, his pro- 5 
miſe made to) Abraham, Jſaac, and Jacob, N 
&c. So again with reſpect to God's promiſe 
to the reſt of mankind through Abraham's | 
ſeed, vg. that one ſhould ſpring from him 1 
in whom all families of the earth ſhould be 1 
bleſſed, that is likewiſe called a covenant, 
Gal. ili. 16, 17. Now to Abraham and his 
feed were the promiſes made. He ſaith not, 
and to ſeeds, as of many, but as of one, and 
to thy ſeed, which is Chriſt. And this I jay,that 
the covenant that was confirmed before of God 
in Chriſt, the law, which was four hundred 
and 
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and thirty years after, cannot diſannul, tha 
it ſhould make the promiſe of none effe&t. 
Again: 

The forementioned promiſe of God to 
Abrabam!'s ſeed is repeated at Chap. xvii. 
from the beginning to verſe 15, and is cal- 
led God's covenant. And when Abram was 
ninety years old and nine, the Lord appeared 
to Abram, and ſaid unto him, I am the 
Almighty God, walk before me, and be thou 
perfect. And I will make my covenant that is, 
I will make good the covenant which I have 
made) between me and thee, and will mul- 
tiply thee exceedingly. And Abram fell on 
his face, and God talked with him, ſaying, 
As for me, behold my covenant is with thee 
(that is, I have already engaged myſelf by 
promiſe to thee) and thou ſhalt be a father 
of many nations; neither hall thy name 
any more be called Abram, but thy name ſhall 
be Abraham, for a father of many nations 
have I made thee, (or I will make thee) 
And I will make thee exceeding fruitful, and 
1 will make many nations of thee, and Kings 


ſhall come out of thee, and I will eſtabliſh my 


covenant between me and thee, and thy feed 


after thee in their generations, for an ever- 
laſting covenant, to be a God unto thee and to 
thy feed after thee. And J will give unto thee, 
and to thy ſeed after thee, the land wherein 
thou art a ſtranger, all the land of Canaan 
Fon an everlaſting poſſeſſion; and I will be 
their God. And God ſaid unto Abraham, 

H 2 Thou 
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Thou ſhalt keep my covenant therefore, thou 
and thy ſeed after thee in their generations ; 
(which is the ſame as if it had been ſaid, As 
I have made a promiſe to thee and to thy 
ſeed after thee, therefore do thou and thy 
ſeed after thee in their generations keep or 
preſerve the remembrance of that promiſe, 
by a conſtant and perpetual uſe of the ſign or 
token which I ſhall now annex to it for that 
purpoſe) his is mycovenant which ye ſhall keep 
(or this 1s the token by which the memory of 
the covenant ſhall be perpetuated that J have 
made) between me and you and thy ſeed after 
thee, every man-child ſhall be circumciſed. 
And ye ſhall circumciſe the fleſh of your 
foreſrin, and it ſhalt be a token of the cove- 
nant between me and you. And he that is 
eight days old ſhall be circumciſed among you, 


every mau child in your generations; he that 


is born in the houſe, or bought with money of 


a ſtranger, which is not of thy ſeed. He 
that is born in thy houſe, and that is bought 
with thy money, muſt needs be circumciſed ; 
and my covenant (or the token of my cove- 
nant) ſhall be in your fleſh for (a memorial 
of) an everlaſting covenant. And the uncir- 
cumciſed man-child, whoſe fleſh of his foreſkin 
Is not circumciſed, that foul ſhall be cut off from 


his people (that is, when in the poſſeſſion of 


Canaan, he ſhall loſe his inheritance) he hath 
broken my covenant, (or forfeited his intereſt 
init.) Here we ſee, that as God exhorted 
Abraham ſteadily to perſevere in his duty, 
Walk before me and be thou perfect; ſo for 
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his encouragement herein he renewed his 
covenant with, or promiſes to, him. Which 
covenant was not a ſtipulation or an agree- 
ment, which God and Abraham had mu- 
tually entered into, and by which each 
party had obliged themſelves to perform 


ſome things as the conditions of thiscovenant; 


but only promiſes made on the part of God, 
which promiſes were (I think) partly abſo- 
lute, and partly conditional; vg. that God 
would give to Abrabam's ſeed the land of 
Canaan, &c. And that this covenant (that is, 
the knowledge of God's promiſes) might be 
perpetuated, God appointed that a mark 
ſhould be upon their fleſh, every male ſhould 
be circumciſed, as a token or a memorial of 
it. And that this mark might be continued, 
and not be dropped or laid aſide by them, 
and thereby the ſenſe and remembrance of 
God's promiſes be loſt among them, God 
appointed that upon whomſoever this mark 
was wanting, that ſoul ſhould be cut off 
from his people; that is, he ſhould have no 
ſhare in the promiſe, he ſhould have no in- 
heritance in Canaan amongſt his brethren. 
And tho' by a figure of ſpeech circumciſion 
is here called the covenant, yet ſtrictly ſpeak- 
ing it was not the covenant, but only a ſign, 
token, or memorial of it. And thus it is 
expreſſed verſe 11. And ye ſhall circumci 


the fleſh of your foreſkin, and it ſhall be a 


toten of the covenant betwixt me and you. 


And thus it was underſtood by St. Paul, 


Rom, iv. 11, And be (viz, Abraham) re- 
| ceived 
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Thou ſhalt keep my covenant therefore, thou 
and thy ſeed after thee in their generations ; 
(which is the ſame as if it had been ſaid, As 
I have made a promiſe to thee and to thy 
ſeed after thee, therefore do thou and thy 
ſeed after thee in their generations keep or 
preſerve the remembrance of that promiſe, 
by a conſtant and perpetual uſe of the ſign or 
token which I ſhall now annex to it for that 
purpoſe) his is mycovenant which ye ſhall keep 
(or this is the token by which the memory of 
the covenant ſhall be perpetuated that J have 
made) between me and you and thy ſeed after 
thee, every man-child ſhall be circumciſed. 
And ye ſhall circumciſe the fleſh of your 
foreſrin, and it ſhalt be a token of the cove- 
nant between me and you. And he that is 
eight days old ſhall be circumciſed among you, 
every man-child in your generations; he that 
ig born in the houſe, or bought with money 0 

a ſtranger, which is not of thy ſeed. He 
that is born in thy houſe, and that is bought 
with thy money, muſt needs be circumciſed ; 
and my covenant (or the token of my cove- 
nant) ſhall be in your fleſh for (a memorial 
of) an everlaſting covenant. And the uncir- 
cumciſed man-child, whoſe fleſh of his foreſkin 
7s not circumciſed, that foul ſhall be cut off from 
hrs people (that is, when in the poſſeſſion of 
Canaan, he ſhall loſe his inheritance) he hath 
broken my covenant, (or forfeited his intereſt 
init.) Here we fee, that as God exhorted 
Abraham ſteadily to perſevere in his duty, 
Walk before me and be thou perfect; ſo for 
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his encouragement herein he renewed his 
covenant with, or promiſes to, him. Which 
covenant was not a ſtipulation or an agree- 
ment, which God and Abraham had mu- 
tually entered into, and by which each 


party had obliged themſelves to perform 
ſome things as the conditions of thiscovenant; 


but only promiſes made on the part of God, 


which promiſes were (I think) partly abſo- 


lute, and partly conditional; vg. that God 
would give to Abraham's ſeed the land of 
Canaan, &c, And that this covenant (that is, 

the knowledge of God's promiſes) might be 
perpetuated, God appointed that a mark 
ſhould be upon their fleſh, every male ſhould 
be circumciſed, as a token or a memorial of 
it. And that this mark might be continued, 
and not be dropped or laid aſide by them, 
and thereby the ſenſe and remembrance of 
God's promiſes be loſt among them, God 
appointed that upon whomſoever this mark 
was wanting, that ſoul ſhould be cut off 
from his people; that is, he ſhould have no 
ſhare in the promiſe, he ſhould have no in- 
heritance in Canaan amongſt his brethren. 
And tho' by a figure of ſpeech circumciſion 


is here called the covenant, yet ſtrictly ſpeak- 
ing it was not the covenant, but only a ſign, 


token, or- memorial of it. And thus it is 
expreſſed verſe 11. And ye ſhall circumci 
the fleſh of your foreſtin, and it ſhall be a 
tollen of the covenant betwixt me and you. 
And thus it was underſtood by St. Paul, 
Rom, iv, 11, And be (viz, Abraham) Iv; 
cei ve 


+ _ „ * 
> 


—_— + 
a a 


— 
* 


Wen DIY ore 
. "_ a, , 48 
— wy "I * q A 


\ «£ 3 * 
4 2 + 4 1 . = 


62 An ENxquiry concerning 
ceived the fign of circumciſion, a ſeal of the 


righteouſneſs of the faith which he had being 
yet uncircumciſed, The promiſe of God to, 
or his covenant made with, Abraham, was 
when Abraham was in uncircumciſion; 
and God required him to receive circumci- 
fion as a ſign, token, or memorial of that 
covenant. And, 

HERE it is to be remember'd, that tho' 
God's promiſe was made to Abraham's ſeed, 
yet it was not to all his ſeed, but was limited 
to the Oft-ſpring of aac. Thus at verſes 
20,21. And as for Iſhmael I have heard thee; 
behold I have bleſſed him, and will make him 
fruitful, and will multiply him exceedingly ; 
twelve Princes ſhall he beget, and I will 
make him a great nation. But my covenant 


Til eftabliſh with Iſaac, &c. Neither was 


the promiſe made to all the ſeed of Jaac, 


but only to the poſterity of Jacob, as in 
Gen. xxv. 23. And the Lord ſaid unto her, 
(viz. Rebekah) Two nations are in thy womb, 
and two manner of people ſhall be ſeparated 
from thy bowels ; and the one people ſhall be 
flronger than the other, and the elder ſhall 
ſerve the younger; that is, the poſterity of 
the elder ſhall give place to the poſterity of 
the younger, with reſpect to the covenant 
or promiſe which God had made to Abra- 
ham their father, to give his ſeed the land of 
Canaan for an inheritance: and that this 
was the caſe, the event ſnewed. The fore- 
mentioned covenant or promiſe God likewiſe 


renewed 
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renewed to Jaac, as in Gen. xxvi. 3, 4. and 
alſo to Jacob, Chap. xxxv. 11, 12. Again, 
IT is farther to be remember'd, that when 
a perſon was circumciſed (which generally 
was not the perſon's own act, but rather the 
act of him who had authority over him) he 
did not hereby perſonally enter into cove- 
nant with God, but only receive a mark 
upon his fleſh, (with regard to which moſt 
perſons were paſſive) which mark was only 
a ſign, token, or memorial of that promiſe 
which God had made to Abraham's ſeed, 
confined to the Poſterity of Jacob. I ſay, 
that by a perſon's being circumciſed he did 
not hereby perſonally enter into coyenant 
with God, but only received a mark upon 
his fleſh, as a token of that covenant or 
promiſe which God had made to the Oft- 
ſpring of Jacob, in the perſon of Abraham 
their father. And accordingly Abraham 
was required, not only to be circumciſed 
himſelf, but alſo to circumciſe every male 
that he had authority over, whether born in 
his houſe, or bought with his money, tho' 
they were not included in that covenant, 
which circumciſion was made the token of. 
And thus we find not only that Abraham 
himſelf was circumciſed, but alſo that he 
took (Gen. xvii. 23.) Iſhmael his ſon, and all 
that were born in his houſe, and all that were 
bought with his money, every male among the 
men of Abraham's houſe, and circumciſed the 
the fleſh of their foreſkin: tho' not any of 
ns | them 
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them were included in the covenant, nor 
received any advantage from it, either in 
their perſons or in their poſterities; ; for as 
to Jaac, he was not yet born: And this 
mult afterwards have been the caſe of many 
others. And as circumciſion was made the 
token of that covenant or promiſe which 
God had made to Abraham, as aforeſaid ; 
ſo the better to ſecure the uſe of it, and 
thereby to preſerve the memory of that cove- 
nant (and as parents are generally very care- 
ful to ſecure the temporal intereſt of their 
children) God appointed that every male 
child ſhould be circumciſed at eight days old; 
and that upon whomſoever this token was 
wanting (of the Poſterity of Jacob, to 
whom the promiſe was made, when in the 
poſſeſſion of the promiſed land) fuch perſon 
ſhould forfeit his intereſt in the covenant, 
and ſuch want ſhould be deemed a breach of 
it. But no man could poſſibly break a co- 
venant, or forfeit his intereſt in it, that 
had not been previouſly entered into it. 
And this ſhews that circumciſion, according 
to the original inſtitution, as it was appoint- 
ed by God, was not to the perſon who re- 
ceived it a perſonal covenanting with God, 
but only, and at moſt, a token of a cove- 
nant which the circumciſed perſon was en- 
tered into, and intereſted in, antecedently to 
his circumciſion. Indeed in after-times, 
when the people of Mael were in poſſeſſion 
of the promiſed land, circumciſion 1 — 
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mark or badge of the Jeuiſb religion; and 
accordingly, whoever was proſelyted to that 
religion, and was circumciſed, did, by his 
receiving that mark upon his fleſh, make 
profeſſion that he was a Few, and conſe- 
quently that he looked upon himſelf obliged 
to obſerve the Jeroiſh law. And thus St. Paul 
told the Galatians, that if a man be circum- 
ciſed, he is a debtor to do the whole law; 
that is, by ſubmitting to this rite in obedi- 
ence to the Fewiſb law, he profeſſed himſelf 
to be a Jew, and as ſuch he was obliged 
to keep the whole law: Galatians v. 3. Not 
that circumciſion did of itſelf lay a man 
under this obligation; but only as he by this 
profeſſed himſelf to be a Few, therefore he 
was obliged as aforeſaid. For when St. Paul 
took and circumciſed Timothy, Acts xvi. 3. 
he did not do it that thereby Timothy might 
be obliged to keep the whole Few:/h law, 
but only that the Apoſtle might avoid the 


cenſure of the Fews who were in thoſe quar- 


ters. Neither did Timothy by being cir- 


cumciſed become obliged to keep the whole 
law, becauſe he did not ſubmit to this pain- 


ful rite in obedience to the Jeuiſh law, but 
only to ſcreen the Apoſtle from cenſure, 
as aforeſaid. Whenever a man profeſſed 


himſelf to be a Few, whether by being 


circumciſed in obedience to the Jewz/h law, 
or by keeping the Fews Sabbath after the 
manner of a Few, or any other way, by 


ſuch profeſſion he acknowledged his obliga- 
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tion to obſerve the Jeu law. But then I 
think it is very improper to ſay, that every 
time, and in every action, in which a man 
made profeſſion that he was a Jew, he ei- 
ther made or renewed a covenant with God, 
or that ſuch a profeſſion was the ſeal of 
God's covenant; becauſe God's covenant 
conſiſted in his giving his promiſes to his 
people, and a rule of action for them to 
walk by, as the condition of thoſe promiſes. I 
ſay, that God's covenant conſiſted only in theſe 
things, and not in any perſonal promiſe or 
profeſſion, which his people might make 
concerning them. Again: 

Exodus xxvii. 28. And the Lord ſaid unto 
Moſes, Write thou theſe words ; for after the 
tenor of theſe words I have made a covenant 
with thee, and with Iſrael. And he was with 
the Lord forty days and forty nights; he did 
neither eat bread nor drink water; and he 
wrote upon the tables the words of the cove- 
nant, the ten Commandments, Here we ee, 
that the giving to the people of Mael a 
rule of action, for them to direct their beha- 
viour by, is called making a covenant with 
them; which ſuppoſed, that if they paid 
obedience to this law, then God would 
make good the promiſes that he had made 
to their fathers; and this was without any 
itipulation or agreement at all. And the 
two tables, upon which this law was writ- 
ten, are called the tables of the covenant; 
and the ſabbath was appointed to be kept as 

a token 


COVENANTS. 67 


a token of this covenant: And this is referred 
to in other parts of the Scripture, as the 
covenant which God made with 1/ ael, 
when he brought them out of the land of 
Egypt. Moreover, when the people of 
Iſrael in after-times were obedient to this 
law of God delivered to them by Moſes in 
the ten commandments, they were then 
conſidered as being in his covenant; and 
when they became a diſobedient people, they, 
were then conſidered as breaking God's co- 
venant ; and all this was without any ſtipu- 
lation or agreement entered into. Again : 
Numbers xxv. 12, 13. Wherefore ſay, Be- 
hold I give unto him (viz. Phinehas) my co- 
venant of peace, And he fhall have it, and 
his ſeed after him, even the covenant of an 
everlaſting Prieſthood, becauſe he was Sea- 
lous for his God, and made an atonement for 
the Children of 1jraet. Here we ſce that 
the covenant of an everlaſting Prieſthood, 
which God made with Phinebas, and with 
his ſeed after him, was not a ſtipulation or 
an agreement which the two parties entered 
into, but only a promiſe on the part of God, 
by which he gave or appointed Phinebas to 
the Prieſthood, and promiſed the continu- 
ance of it to his iſſue, ſo long as they be- 
haved as they ought, and thereby render'd 
themſelves worthy of that office. This pre- 
vious condition or ſuitableneſs in the ſubject, 
V2, a right behaviour, tho' it was not ex- 
preſſed, yet it was implied in the promiſe, 
| 12 ag 
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as is evident from God's cutting off Eli 
houſe from the Prieſthood on account of 
the wicked behaviour of his ſons, 1 Samuel 


1. 30. Wherefore the Lord God of Iſrael 


faith, I faid indeed that thy houſe and the 


houſe of thy fathers ſhould walk before me 


for ever; but now the Lord faith, Be it far 


from me, for them that honour me I will 
honour, and they that deſpiſe me ſhall be 
lightly efteemed. And here it is to be obſer- 
ved, that as God's promiſe to Phinebas and 
his houſe is called God's covenant with them, 
ſo this covenant had no viſible ſign or token 
nnexed to it; which ſhews, that ſuch out- 
ward marks or tokens are not neceſſary parts 

of, but mere appendixes to, ſuch covenants. 
War I have here obſerved, I think, is 
ſufficient to ſhew, that generally, when God 
in the Scriptures is faid to covenant. with 
his creatures, , it was not a ſtipulation or 
an agreement which the two parties enter- 
ed into, and by which they mutually enga- 
ged themſelves to perform ſome things as the 
conditions of ſuch covenant; but only, and 
at molt, it was a revelation of God's will 
to mankind, containing a rule of action for 
man to walk by, and God's promiſe annex- 
ed to the obſervation of it. This was all 
that was included in the term covenant 
in the inſtances I have given above; and in 
one of them at leaſt there was not ſo much, 
that is, it was an abſolute promiſe, without 
any condition or previous qualification an- 
| nexed 
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nexed to it. And accordingly thoſe to whom 
| ſuch revelation was made, and ſuch promiſe 
was given, were by virtue of it in God's co- 
venant, and fo continued whilſt they lived 
in obedience to;the law, without any perſo- 
nal entering into or renewing their covenant 
with God, that is, without coming into any 
formal bargain or agreement with their 
maker. 

Ap as this was evidently the caſe with 
reſpect to moſt of the covenants, which, in 
the old teſtament, God is ſaid to have made 
with his creatures, ſo the caſe is the ſame with 
regard to that new covenant, which God is ſaid 
to have made with mankind by the miniſtry 
of his Son, and of which Chriſt is ſaid to 
be the Mediator: This new covenant being 
no other than a revelation of God's will 
concerning us, wherein men are informed 
what are rhe true and only grounds of their 
acceptance with God, and of ſinners obtain- 
ing the divine mercy, and what will be 
the certain conſequences of mens becoming 
the proper objects of God's favour, or of 
their continuing to be the proper objects of 
his juſt diſpleaſure. And whoever comes to 
the knowledge of this revelation, and an- 
ſwers the true intent and purpoſe of it, by 
repenting and turning to God, and doing 
works meet for repentance, in denying all 
ungodlineſs and worldly luſts, and by living 
a godly, a righteous, a ſober and a benevo- 
lent life, ſuch an one is ſtrictly and properly 

i in 
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in God's covenant, without any ſtipulation 
or agreement entered into. Whether a man's 
perſuaſion of the truth of the aforeſaid reve- 
lation be grounded on written or oral tradi- 
tion, or by what way or means he came by 
his information, it mattereth not. For if 
the end of that revelation be truly anſwered 
upon a man, by his being perſuaded of its 
truth, and by that per ſuaſion's having its pro- 
per effect and influence upon his mind and 
life, then he is ſtrictly and properly in God's 
covenant; becauſe God's promiſes are made 
to the end, and not to the way or means by 
which that end was brought about. And 
that this is the truth of the caſe is evident 
as well from what was foretold of it in the 
old teſtament, as from what is recorded of 
it in the new. 

Tus Jeremiah xxxi. 31, 32, 33, 34. 


Behold the days come, faith the Lord, that F 
will make a new covenant with the houſe of 


Ijrael, and with the houſe of Fudah, not ac- 
cording to the covenant I made with their 
fathers in the day that I took them by the 
hand to bring them out of the land of Egypt, 
(which my covenant they brake, altho' I was 
an huſband unto them, jaith the Lord.) But 
this ſhall be the covenant that I will make 
with the houſe of Tjrael after thoſe days, faith 
the Lord; I will put my law in their inward 
parts, and write it in their hearts; and J 


will be their God, and they ſhall be my people; 


and they ſhall teach no more every man his 


neighbour, 
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neighbour, and every man his brother, ſaying, 

Know the Lord; for they ſhall all know me 
from the leaſt of them to 2 greateſt of them, 
faith the Lord; for I will forgive their ini- 
quity, and 1 will remember their in no more, 

This, I think, is allowed to be a prophecy 
of that favour which God would give to 
mankind in and by the goſpel of Jeſus 
Chriſt, and of the previous qualifications 
which ſhould render men the objects of this 
grace, vis. he would make ſuch plain diſ- 

covery of his will, and of the true and only 
grounds of acceptance in his fight, and of 
the benefits which would attend mens fin- 
cere endeavours to pleaſe him, as that there 
ſhould be no occaſion for men to be enqui- 
ring of and teaching each other what is the 
will of God, and what are the true grounds 
of acceptance in his fight, and what will be 
the conſequence of acting agreeably with, 

or contrary to, his laws; becauſe thoſe things 
would be plainly and expreſly revealed to, 

and ſet before them. And upon whomſo- 
ever this Goſpel ſhould have its proper effect, 

by commanding and governing not only the 
outward behaviour, but alſo the hearts and 
affections of men, to ſuch God would grant 
the forgiveneſs of ſins and life everlaſting. 

This is that covenant that God would make 
with the houſe of Vael, and with the 
houſe of Fudah, and indeed with all man- 
kind; and tho lite everlaſting is not expreſ- 


ſed, yet it is implied in the forementioned 


Covenant 
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covenant or promiſe. Here we ſee, that the 
favour which God vouchſafed to mankind 
by Jeſus Chriſt, and particularly to the 
houſes of 1/-ael and Judah, as it was to be 
offered particularly to them by the miniſtry 
of his Son, is called making à covenant with 
them, tho” there is no ſtipulation or agree- 
ment entered into by the parties concerned, 
but only the promiſe of God made to man- 
kind upon the conditions aforeſaid. And it 
is called a new covenant, as it promiſed not 
what God had promiſed of old to the poſte- 
rity of Abraham, Jſaac, and Jacob, vis. 
the land of Canaan for an inheritance, but 


the forgiveneſs of fins and life everlaſting. 


Here we likewiſe ſee, that in this new cove- 
nant God's will concerning us, and the 
grounds of our acceptance in his fight, would 
be ſo plainly and expreſly revealed, as that 
he that runs may read them ; and theſe 
things would be ſo intelligible and eaſy to 
be underſtood, as would be level to all capa- 
Cities. Under the goſpel diſpenſation there 
would be nooccaſion for one neighbour to teach 
or call upon another to know the Lord (that 
is, to know their duty, and what will ren- 
der them pleaſing to their maker) becauſe 
all would, or might, know him from the 
leaſt to the greateſt. But then tho' this was 
in fact the caſe when the goſpel covenant 
was firſt promulged, and when it appeared 
in its native ſimplicity, yet ſince the men 
of this world have had the explaining 4 

Who 
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who have had their advantages to make up- 
on the weakneſs and ignorance of the peo- 
ple, the caſe has been greatly otherwiſe. 
For according to the repreſentation which 
has been given of this new covenant, it is 
a collection and compoſition of the moſt 
profound myſteries, which require the moſt 
refined underſtanding and the greateſt ſkill in 
metaphyſicks to diſcern them, and to have a 
clear and diſtinct perception of the moſt ſub- 
til diſtinctions that are couched under them. 
Alas! who is there among us that has ſuch 
a clear and diſtinct perception of the follow- 
ing propoſition, viz. The Father is eternal, 
the Son eternal, and the Holy Ghoſt eternal, 
and yet there are not three eternals, but one 
eternal ; as not to be in danger of ſplitting 
upon one or other of theſe rocks, vis. ot 
confounding the perſons on the one ſide, or 
of dividing the ſubſtance on the other; that 
is, of believing that there is but one indivi- 
dual, eternal, intelligent, all- powerful agent 
or being on the one fide, or that there are 
three diſtinct, eternal, intelligent, all-pow- 
erful agents or beings on the other fide ? 
This, I ſay, requires the moſt refined un- 
derſtanding and the greateſt {kill in me- 
taphyſicks clearly to diſcern and diſtin- 
guiſh; and yet the diſtinguiſhing and diſ- 
cernment of this, and many other ſuch 
like myſteries, are conſidered as neceſſary 
conditions of the Chriſtian Covenant. In 
this view of the caſe, tho' it be a matter 
of the utmoſt concern to eyery man to know 
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the Lord, and conſequently it is a thing ve- 
ry deſirable that every man ſhould be teach- 
ing and helping his brother and his neighbour 
in ſo neceſſaty an affair, yet it muſt of neceſſi- 
ty be generally omitted, or done to no good 
purpoſe, becauſe it would generally be above 
mens ability to perform. And ſuppoſinga man 
were deſirous of information in the preſent 
caſe, then he might not only go from bro- 
ther to brother, and from neighbour to 
neighbour, but alſo from pariſh to pariſh, 
before he could get any reaſonable ground of 
ſatisfaction, if he did at all; becauſe there 
is not one ina thouſand, if chat, capable of 
giving it, tho' perhaps the moſt weak and 
ignorant do conſtantly (like parrots) repeat 
the ſentences by which thoſe myſteries are 
expreſſed, without having any ideas annexed 
to their words, and are likewiſe capable of, 
and are too often diſpoſed to exerciſe, a blind 
and bitter zeal for or againſt what they do 
not in the leaſt underſtand. But ſurely this 
cannot be the true ſtate of the caſe with re- 
gard to that new covenant the Prophet ſpeaks 
of, in which they ſhould teach no more 
every man his netghbour, and every man his 
brother, ſaying, Know the Lord; for they 
. ſhall all know me from the leaſt of them to the 
greateſt of them, ſaith the Lord. And 

As the new covenant, which God would 
make with his creatures, is thus deſcribed 
in the old teſtament, ſo agreeable to this 
is what is recorded of it in the new. 


T hat revelation of God's will firſt publiſhed | 
by 
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by jeſus Chriſt, and afterwards by his Apo- 
ſtles, was what the body of mankind were 
oreatly intereſted in; and therefore it is 
characterized by the term Goſþe/, or the good 
news. And as the principal things promiſed 
in this revelation, or new covenant, were, 
that God would grant unto men the forgive- 
neſs of their fins and life everlaſting, upon 
condition they would repent and amend their 
ways; ſo this new covenant is likewiſe cha- 
racterized by thoſe terms, viz. the dochrine 
of repentance and remiſſion of ſins ; - theſe 
characters, vg. the goſpel and the doctrine 
of repentance and remiſſion of ſins, being 
uſed by Chriſt himſelf to expreſs one and 
the ſame thing, namely, the new covenant, 

or that revelation of God's will which was 
publiſhed by his miniſtry. And that this 
is the caſe, ſee Mark xvi. 15. And he ſaid 
unto them, Go ye into all the world, and preach 
the goſpel to every creature; compared with 
Feremiab xxxi. 31, 32, 33, 34. as menti- 
oned above, and Luke xxiv. 45, 46, 47. Then 
opened he their underſtandings that they might 
underſtand the Scriptures, and ſaid unto them, 


Thus it is written, and thus it behornid 


Chriſt to juffer, and to riſe from the dead the 
third day, and that repentance and remiſſion 
of fins ſhould be preached in his name among 
all nations, Here Chritt informs us, that 
the goſpel, or that new covenant of favour 
which God made with and proclaimed to 
mankind by his miniſtry, and which had 
been ſpoken of in the Scriptures, was no o- 
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ther than the doctrine of repentance and re- 
miſſion of ſins. This good news was what 
mankind greatly needed to be informed of 
and inſtructed in, and therefore it behoved 
Chriſt, as he had undertaken to be their Sa- 
viour, and as he had been put to death, and 
thereby an end had been put to his miniſtry, 
to riſe again from the dead, and to commil- 
ſion and ſend forth his Apoſtles to preach the 
goſpel to all nations, which he had preached 
to the ſingle nation of the Jes in his own 
perſon. The bulk of mankind by their vi- 
cious and wicked lives had rendered them- 
ſelves the objects of God's juſt diſpleaſure ; 
and they were ſo far funk in their underſtand- 
ings, as to have but little ſenſe either of their 
folly or their danger. This being the caſe, 

God ſent his Son into the world to awaken 
in men a juſt tenſe of their folly, to apprize 
them of their danger, and to ſhew them the 
only ſure way by which they may eſcape it, 

and alſo ſecure to themſelves God's favour 
and their future happineſs, vi. by repent- 
ing and turning to God, and doing works 


meet for repentance, as aforeſaid, But 


tho' this goſpel, this doctrine of repen- 


tance and remiſſion of fins, was to be 


preached to all (as good and bad men 
are generally every where mixed together) 
yet they were the wicked and vicious 
only which were immediately intereſted in 
it, according to Chriſt's declaration, Mark 
11. 17. They that are whole have no need of the 
phyſician, but they that are ſick ; I came not 
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fo call the righteous, but ſinners to repentance, 
And 


As it behoved Chriſt, who was conſtitu- 
ted to be the Saviour of mankind, to take 
care that this good news, this doctrine of re- 
pentance and remiſſion of ſins, ſhould be 
preached to all nations; ſo he acted accord- 
ingly. Mark xxvi. 15, 16. And he ſaid 
unto them, Go ye into all the world, and preach 
the goſpel to every creature : He that believ- 
eth and 1s baptized ſhall be ſaved, but he that 
believeth not ſhall be damned. Which is the 
ſame as if he had faid, As I am going to 
leave the world, I therefore give it you in 
charge, that you go out into the ſeveral 
parts of it, and preach to all, both Jeus and 
Gentiles without diſtinction, the goſpel, vs. 
the doctrine of repentance and remiſſion of 
fins; he that believeth, and, in conſequence 
of that belief, becomes my true Diſciple, 
(which baptiſm is made the outward fign or 
token of) ſhall be ſaved ; but he that believeth 
not, or doth not ſo believe as to become my 
true Diſciple, but ſtill perſiſts in his wicked- 
neſs, ſuch an one ſhall, or will, in conſe- 
quence of his wickedneſs, continue under 
God's diſpleaſure, or be damned. Baptiſm 
was antiently uſed as an outward mark or 
ſign of Diſcipleſhip; ſo that the perſon bap- 
tized thereby publickly profeſſed himſelf to 
be the Diſciple of ſome maſter. Thus the 
followers of John the Baptiſt were baptized, 
and thereby gave teſtimony of their being 

diſcipled 
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diſcipled to Fohn. And thus the followers 
of Chriſt were baptized, and thereby pro- 
feſſed their Diſcipleſhip to him. And there- 
fore when in the Church of Corinth the pro- 
feſſors of Chriſtianity diſtinguiſhed themſelves 
one from another, by one ſaying, I am of 
Paul; another, I am of Apollos, &c. 1 Cor. 
1. 12, 13. the Apoſtle puts thoſe queſtions 
to them, 1s Chrift divided? Was Paul 
crucified for. you, or were ye baptized in the 
name of Paul? Which reaſoning ſuppoſed 
that they had been diſcipled but to one 
maſter, vig. Chriſt. And at verſes 14, 15. 
he thanked God that he had baptized none of 
them ſave Criſpus and Gaius, leſt any ſhould ſay 
that he had baptized in his own name, that is, 
diſcipled men to himſelf. So that the pro- 
miſe 1s not made to baptiſm, but to a.man's 
being Chriſt's true diſciple, which baptiſm 
is made the outward ſign or token of; the 
ſign (by a figure of ſpeech commonly uſed 
in thoſe times) being put tor the thing fig- 
nified. Neither is the promite made to be- 
lieving, conſidered ſimply as ſuch, but to 
ſuch believing as iſſues in Diſcipleſhip to 
Chriſt. So that it is not barely believing 
the goſpel, but becoming Chriſt's true Diſ- 
ciple in conſequence of that belief, which 
is the ground of mens falvation. Neither 
is it bare infidelity, but it is mens obſtinately 
continuing in their ſins, which is the ground 
and cauſe of their damnation. Chrift every 
where conſidered mens obedience to God's 
| law 
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law as the ground of their acceptance in his 
ſight, and their diſobedience or wicked lives 
as the ground and cauſe of their damnation. 
He that heareth Chriſt's ſayings, and doth 
them, is the only wiſe man, who fafely builds 
his houſe upon a rock; but he that hears 
theſe ſayings, and doth not act accordingly, 

even tho' he ſhould be fully perſuaded of 
their truth, ſuch an one Peg his folly, by 
building his houſe upon the ſand, that is, 
by truſting to that which will moſt certainly 
deceive him. Matthew vii. 24,----26, 

St. Matthew likewiſe gives an account of 
that ſtrict charge which Chriſt gave his Apo- 
ſtles, to preach his goſpel to all nations. 
Indeed St. Matthew, with regard to one 
point, is very different from all the reſt of 
the new teſtament, vg. he repreſents Chriſt 
as commanding his Apoſtles to baptize or 
diſciple men in the name of the Father, and 
of the Son, and of the Holy Ghoſt. But this 
text ſurely muſt have boon abuſed by an 
addition of the words I have recited ; and 
this ſeems to me to have been the caſe 
for two reaſons: Firſt, as baptiſm 1s the 
mark or ſign of Diſcipleſhip to ſome matter, 
{0 it is prepoſterous to baptize men in, or in- 
to, any other name than the name of him 
they are diſcipled to, or who 1s their maſter. 
And as it is Chriſt only, and not the Father, 
Son, and Holy Ghoſt, who is repreſented 
in the new teſtament to be the maſter or 
head of the body the Church, and the 

| members 
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members of this body are conſidered as mem- 
bers of the body of Chriſt only, and not as 
members of the body of the Father, Son, and 
Holy Ghoſt; ſo itmuſt be greatly prepoſterous 
to baptize men in, or into, the name of the 
Father, Son, and Holy Ghoſt, and not in, 
or into, the name of Chriſt. Secondly, the 
firſt Chriſtians did not act agreeably to this 
command, by baptizing or diſcipling men 
in the name of the Father, Son, and Holy 
Ghoſt; but, on the contrary, they baptized 
in the name of Jeſus Chriſt, Thus As 
viii. 16. Only they were baptized in the name 
of the Lord Jeſus. Chap. xix. 5. When they 
heard this, they were baptized in the name of 
the Lord Feſus. And when this ſubject is 
any where treated of by the Apoſtles, 
their reaſoning upon the caſe ſuppoles, that 
Chriſtians were then baptized in the name 
of Jetus Chriſt, and not in the name of the 
Father, Son, and Holy Ghoſt. Thus Rom. 
vi. 3. Know ye not, that ſo many of us as were 
baptized into Feſus Chriſt were baptized in- 
to his death, Galatians iii. 23. For as many 
F you, as have been baptized into Chriſt, have 
put on Chriſt, Here, I think, it is moſt 
apparent, that the Apoſtolick practice was to 
baptize men in the name of, or diſciple 
them to Chriſt, and not to baptize them 
in the name of, and diſciple them to 
the Father, Son, and Holy Ghoſt. But 
ſurely the Apoſtles would not act fo contra- 
ry to the command of Chriſt ; and therefore 
think it may fairly be preſumed, that the 

text 
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text has been abuſed by an addition of the 
words referred to. And 

As the new Teſtament is no other than 
that revelation of God's will, which was 
made to mankind by the miniſtry of Jeſus 
Chriſt, ſo whatever attended that miniſtry, 
which witneſſeth to it that it was of God, 
may be ſaid to be a ſeal of this Covenant; 
like as the converſion of the Cormthians to 
Chriſtianity by St. Paul's miniſtry was to 
them a witneſs or feal of his Apoſtleſhip. 
1 Cor. ix. 2. If I am not an Apoſtle unto o- 
thers, yet doubtleſs Tam to yon; for the ſeal 
of my Apoſtleſhip are ye in the Lord. And 
thus the miraculous power, whichthe hiſtory 
ſets forth as attending Chriſt's miniſtry, was 
a witneſs to, or a ſeal of, this new Covenant. 
And thus likewiſe Chriſt's laying down his 
life in conſequence of, and in the defence of 
his miniſtry, made his blood once ſhed to 
be a witneſs to, or a ſeal of, this covenant. 
And thus it is repreſented by Chriſt himſelf, 
Mark wiv. 23, 24. And be took the cup; 
and when he had given thanks he gave it to 
them, and they all drank of it. And he ſaid 
wnto them, This is my blood of the new Tefta- 
ment, which is ſhed for many. Theſe words, 
together with what the other Evangeliſts 
and St. Paul inform us Chriſt added to 
them, I think, are juſtly paraphraſed in 
the following manner. And he (ws. 
Chriſt) took the cup, which had been filled 
with wine for that purpoſe; and when 
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he had given thanks and praiſe to God for 
his bountiful providence, then he gave it to 
his Diſciples, and they all drank of it. And 
he ſaid unto them, This is to be, in time to 
come, a memorial of my blood, which will 
be ſhed for the benefit of mankind; the 
ſhedding of which will be a witneſs of, 
or a ſeal of, that new teſtament, or cove- 
nant, which God hath made with mankind 
by my miniſtry, in or by which covenant 
they have full aſſurance of the remiſſion of 
their ſins upon their repentance and reforma- 
tion. Do this, as oft as ye ſhall drink, in 
remembrance of me as your Lord and Ma- 
ſter, as your guide and director, as your 
great exemplar, and as your chiefeſt friend 
and benefactor; and do you ſo take care to 
remember me in this inſtitution, as in the 
uſe of it to be conformed more and more 
to my likeneſs; then will you truly anſwer 
the end and purpoſe of this memorial, 
and then you will be my Diſciples indeed, 
and the faithful ſubjects of my kingdom. 
Theſe then are the ſeals of this new cove- 
nant, vz2, the miraculous power which at- 
tended Chriſt in the exerciſe of his miniſtry, 
and the ſhedding of his blood as witneſſing 
to it. As to baptiſm, this is not in itſelf, 
nor was it intended to be, a ſeal or witneſs 
to this covenant, but only an outward mark 
or ſign of a perſon's Diſcipleſhip to Chriſt, by 
waich the perſon baptized profeſſed to take 

Chriſt for his maſter, and that he was obli- 
ged 


COVENANTS. 8; 


ged to frame and faſhion his mind and liſe 
according to Chriſt's example, and agreca- 
bly to thoſe rules and principles of action 
which Chriſt had recommended to, and ſet 
before, him. And as to the Lord's ſupper, 
this is not in itſelf, nor was it intended to be, 
a ſeal or witneſs to this new covenant, but 
only a memorial of Chriſt, by which a 
lively and affecting ſenſe of him was intend- 
ed to be preſerved and kept alive in the minds 
of his people, to anſwer the purpoſe afore- 
ſaid. So that to conſider theſe inſtitutions 
as the ſeals of the new covenant, or as that 
by which men perſonally enter into and re- 
new their covenant with God, theſe have no 
foundation in the nature of the inſtitutions 
themſelves, nor in what Chriſt has ſaid con- 
cerning them, but are grounded only on the 
doctrines and traditions of men. Indeed 
whenever a man proſeſſes himſelf to be a 
Chriſtian, whether it be by being baptized, or 
by partaking of the Lord's {upper in obedi- 
ence to the command of Chriſt, or any other 
way, whether by words or actions, by ſuch 
profeſſion he acknowledges his ſubjection to 
Chriſt, and his obligation to be governed 
by Chriſt's laws; but then it will be very 
improper to ſay, that every time, and in every 
action, in which a man profeſſes himſclf a 
Chriſtian, he either makes or renews his 
covenant with God ; becauſe the Chriſtian 
Covenant conſiſts in that revelation of God's 
will, which was once made to mankind by 
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Jeſus Chriſt, in which revelation God has 


promiſed men the forgiveneſs of their ſins 
and life everlaſting, upon condition they re- 
pent and amend their ways. I ſay, the new 


or Chriſtian Covenant conſiſts in theſe things. 


only, and not in any perſonal promite or pro- 
tetlion men may make concerning them. 
God's Covenant or Promiſe ſtands good, 
and is the ſame, whether men promiſe 
or profeſs any thing concerning it or not; and 
mens promiſes and profeſſions do neither 
add to nor take from that Covenant, nor 
make any alteration in the caſe. It is mens 
actual performance of the conditions of God's 
promiſes, which alone enters them into and 
intereſts them in God's Covenant, and not 
their proſeſſing that they do perform them, 
or promiſing that they will do ſo. A man 
by being baptized profeſſes himſelf to be 
Chriſt's Diſciple: now it is not his baptiſm, 
but it is his being Chriſt's true Diſciple 
( which baptiſm is made a mark or badge of) 
which enters him into, and intereſts hw in, 
God's Covenant. Baptiſm, I think, is rather 
a. profeſſion of what a man is, than a promiſe 
of what he will be; like as if a man ſhould 
declare that he is a Chriſtian, by which de- 
claration he rather profeſſes what he is to-day, 
than promiſes what he will be to-morrow: 


not but whether baptiſm be conſidered as a 


promiſe or a profeſſion, or both, it alters not 
the caſe; becauſe. baptiſm does not enter a 
man into, nor intereſt him in, God's Cove- 
nant, but theſe ariſe only and wholly from 
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his being Chriſt's true Diſciple, which bap- 


tiſm is only an outward ſign or token of. 
Tnrvus, Sir, I have given a plain, and I 
think a fair and true, repreſentation of that 
Covenant, which by way of diſtinction and 
preference is called the new Covenant, the 
Chriſtian or Goſpel Covenant, and the like; 
which repreſentation is taken from what was 


foretold of this Covenant in the old Teſta- 


ment, and from what is recorded of it in the 
new. The ſum of the matter is this, vis. 
the new Covenant 1s not a ſtipulation or an 
agreement which God and his Creatures mu- 
tually entered into, and by which each par- 
ty engage themſelves to perform ſome things 
as the conditions of this Covenant; but it is 
that revelation of God's will which was once 
made to mankind by the miniſtry of Jeſus 
Chriſt, in which revelation are plainly and 
clearly ſet forth what are the true and onl 

grounds of mens acceptance with God, and 
of ſinners obtaining the divine mercy, and 
likewiſe what will be the undoubted conſe- 
quences either of mens obſtinately continuing 
in their fins, or of their repentance and refor- 
mation from them. This is the new or Goſ- 
pel Covenant, the ſeals of, or witneſſes to, 
which were the miraculous power which at- 
tended Chriſt in the exerciſe of his miniſtry, 
and that blood which he ſhed in the defence 
and confirmation of it. And whoever is ſo per- 
ſuaded of the truth of this revelation, as to 
anſwer the true intent and purpoſe of it, 
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in repenting and turning to God, and doing 
works meet for repentance, by denying all 
ungodlineſs and worldly luſts, and by living 
a godly, a righteous, a ſober, and a benevo- 
lent life, ſuch an one is ſtrictly and properly, 
and to all intents and purpoſes, in God's Co- 
venant, without coming to any formal bar- 


gain, or ſtipulating terms and conditions of 5 
agreement with his maker. ; 
ALL that I ſhall farther obſerve is, that if L, 


what I have before laid down be a true re- 
preſentation of the Chriſtian Covenant, then 
I think there can be no place for all thoſe di- 
ſtinctions and diviſions you have run into 
with regard to this ſubject ; and that what 
you have offered to the world upon this head 
will be ſo far from aſſiſting and helping men 
in their enquiries concerning this grand af- 
fair, that on the contrary it will rather tend at 
leaſt to perplex and contound weak minds, 
if not to miſlead and deceive them. This ſurely 
calls for your moſt ſerious contideration and 
attention, and which I hope and preſume you 
will afford it. 
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I am, Reverend Sir, a ſincere friend to, 
and a lover of, virtue and truth, and a hearty 
well-wiſher to mankind, 
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PROTESTANTISM: 


In AnsWER to | 
The Modeſt Plea for Popery. 


Offered to the Conſideration of thoſe whom 
Papiſts have ſeduc'd, or are endeavouring to 
draw over to their Religion. 
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 OHETH E R the complaint 
ö of the growth of Popery be 
5 well grounded or not, is a 
2 queſtion which I cannot an- 
8 S wer. And ſuppoſing it be 
julf, it Will not follow that Popery in point 
of argument has the better of Proteſtantiſm, 
becauſe the increaſe of Popery may eaſily be 
accounted for ſome other way. As the do- 
ctrine of merit has been entertained and eſta- 
bliſhed in the Church of Rome, by which 
means it becomes a proper principle of action 
to Papiſts, and as the bringing over Prote- 
ſtants to Popery is by them eſteemed greatly 
merito110us; ſo this is a proper, and proba- 
bly a prevailing, motive with Papiſts to be 
greatly induſtrious in making converts: to 
their Religion, However, whether this prin- 
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ciple be a motive to their zeal in making 
converts or not, this is apparent, that moſt 
among them, who are people of fortune, 
take cute to uſe their wealth in ſuch a wa 
as to make it for the preſent intereſt of thoſe 
Proteſtants who are near them, and have a 
dependance upon them, to turn Papiſts; and 
this, together with a repreſentation of the 
conceſſions made by Proteſtants, and their 
near approaches both in doctrine and practice 
to Popery, with other arts which they are 
not wanting to ule, may ſometimes ſucceed 
to the making converts. 'That ſuch con- 
verſions to Popery may ſometimes happen, 1s 
not to be wondered at, For as preſent inte- 
reſt is the leading and governing principle in 
abundance of people, and as ſome Papiſts 
employ their wealth and other . abilities, 
and make uſe of every art and means, to 
make converts as aforeſaid ; ſo it is not at all 
ſtrange that ſome weak and neceſſitous Pro- 
teſtants (who by their high-church princi- 
ples, and their averſion to ſuch other Pro- 
teſtants as differ from them, are betorehand 
prepared for Popery) ſhould be wrought up- 
on thereby to turn Papiſts, eſpecially when 
their preſent intereſt is greatly concerned in 
the caſe. 

AND as Solomon obſerves, there is a time 
and a ſeaſon for every work and every device 
done under the fun; ſo probably Papiſts 
watch thoſe ſeaſons, in order to render their 

endeavours ſucceſsful 3 and this may be the 
caſe 
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caſe at this day. This is a time in which 
murmurings and complaints abound, whe- 
ther juſt or unjuſt is not the queſtion; this is 
a time in which Proteſtants are greatly di- 
vided into parties, and either do not under- 
ſtand, or elſe are regardleſs of, their true in- 
tereſt, and in which the affections of man 
ſeem to be greatly alienated from thoſe who 
have the government of them. Theſe and 
other circumſtances, which now concur, 
ſcem to render it a proper ſeaſon for Papiſts 
to play their part in making converts; and 
therefore it may juſtly be preſumed that 
now their Emiſſaries are buſily imployed, 
and every engine is ſet at work, and every 
means 1s uſed, in order to obtain that end : 
So that if there ſhould now be more con- 
verts to Popery than heretofore, it is not to 
be wondered at. From what I have obſer- 
ved I think it appears, that admitting ſome 
Proteſtants have of late turned Papiſts, yet 
it does not follow that Popery in point of ar- 
gument has the better of Proteſtantiſm, nor 
does Popery gain much reputation by ſuch 
converts. However, if Proteſtants could 
be prevailed upon to conſider what 1s their 
true intereſt, and to pay a proper regard to 
it; if they would be kindly affectionated 
one to another, and bear one with another 
in their different ſentiments and practices in 
matters of Religion, and were they united by 
a hearty affection to thoſe who have the go- 
yernment of them ; then ſurely they would 
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have nothing to fear from the growth of 
Popery, becaute it could not poſſibly hurt 
them. But great is our misfortune, that 
this is not our caſe. This therefore is worthy 
the conſideration of Proteſtants, becauſe it 
1s what they are greatly intereſted j in, and it 
is this weakneſs of ours in which the ſtrength 
of Papiſts contitts. This alfo is worthy the 
conſideration of thoſe who have the direction 
of publick affairs, becauſe the ſecurity of the 
government does greatly depend uponit, and 
becauſe it lies upon them to take care that 
our breaches be not widened, but healed. 
And if thoſe entruſted with the direction of 
publick affairs could make uſe of ſuch means 
as would effectually engage the affections of 
the people to the government they are under, 
then I think we might challenge both Pa- 
piſts and Jacobites, and all who have the in- 
tereſt of a Popiſh Pretender at heart, to do 
their worſt, But farther, I obſerve, 

THAT tho', at the reformation, the 
ground of Proteſtants ſeparation from the 
church of Rome was becauſe Popery is a 
very great corruption of Chriſtianity, yet 
thoſe who ſeparated from that church did 
not give up every abſurd doctrine and ſuper- 
ſtiticus practice, but retained ſome which 
with equal juſtice they might have given up 
and proteſted againſt. But then this is not to 
be wondered at; neither will it be of advan- 
«tage to the cauſe of Popery, For as Po- 
pery conſiſts of a very large collection of ab- 
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ſurd doctrines, and of ſuperſtitious practices; 
ſo it was not to be expected that thoſe who 
firſt ſeparated from the church of Rome 
ſhould at once exerciſe ſuch attention, and 
attain to ſuch diſcernment, as to make an 
exact and perfect ſeparation of the tares 
from the wheat; but the contrary to this 
might more naturally be expected, vig. that 
a mixture would remain, which was plainly 
the caſe in fact. Thoſe abſurd doctrines 
and ſuperſtitious practices, which were moſt 
groſs and moſt apparent, or many of them 
at leaſt, our firſt Reformers diſcerned, ſepa- 
rated from, and proteſted againſt, and others 
they retained ; but then thoſe which they 
retained cannot poſſibly ſerve the cauſe of 
Popery, becauſe they are not the leſs abſurd 
or the leſs ſuperſtitious by being retained by 
Proteſtants; and therefore all that will fol- 
low from it is only this, vz. that in all 
thoſe caſes in which either abſurd doctrines 
or ſuperſtitious practices remained among 
Proteſtants, in thoſe inſtances the reforma- 
tion was imperfect. | 
AGAIN: At the reformation thoſe inveſt- 
ed with civil power took upon them to di- 
rect in the affairs of religion: And according- 
ly the reformation of national churches could 
not poſſibly riſe higher, or come to any 
greater perfection, than the civil powers of 
thoſe times were pleaſed to direct and appoint, 
And ſuppoſing there were ſome doctrines and 
practices retained by our firſt - reformers, 


which 
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which were fit to have been given up and 
diſcarded, and that theſe, or ſome of them 
at leaſt, have been by the authority of the ci- 
vil Magiſtrates (either from principle, or out 
of policy, and poflibly from their having 
been awed or influenced by the Clergy) per- 
petuated to this time, yet this can be of no 
ſervice to the cauſe of Popery ; becauſe any 
doctrine 1s not the leſs abſurd, nor any pra- 
ctice the leis ſuperſtitious, by its having the 
authority of the civil Magiſtrate to defend 


and eſtabliſh it. Beſides, ſuppoſing there 


are ſome abſurd doctrines and ſuperſtitious 
practices, which have been and are {till ſup- 
ported by the civil power among Proteſtants, 
yet probably theſe have been given up and 
proteſted againſt by other Proteſtants, 
and that this is the caſe ſcemsevident from the 
diviſions and ſeparations that have ariſen a- 
mong them; and therefore the Creeds and 
Inſtitutions of national Churches cannot be 
a juſt Teſt of Proteſtantiſm, becauſe they 
may not be the act of, nor be conſented to, 
by all Proteſtants. I am a Proteſtant, and 
it 1s urged to me by a Papiſt, in favour of 
Popery, that ſuch or ſuch a doctrine or pra- 
Ctice is part of the conſtitution of this or 
that Proteſtant national Church. Now ſup- 
poſing ſuch doctrine be abſurd, or ſuch 
practice be ſuperſtitious, then the queſtion 
1s, What is this to Proteſtantiſm, or what is 
this to me, who proteſt againſt ſuch doctrine 
or practice, or what advantage can Popery 
poſſibly 
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poſſibly gain thereby? Why truly nothing 
at all, becauſe if there be any ſuch do- 


Arines or practices, in the conſtitution of 


any national Church among Proteſtants, all 
that will juſtly follow from it is only this, 
namely, that in ſuch inſtances their reforma- 
tion is imperfect, and conſequently that ſuch 
doctrines and practices ſhould no longer be 
retained, but ought to be Ou up and pro- 
teſted againſt. 

AGAIN: As the Clergy | in the church of 
Rome by degrees became poſſeſſed of ſuch 
great and unreaſonable power, dignity and 
wealth, as has in fact been greatly injurious 


to Chriſtianity and to the Chriſtian world; 


ſo at the reformation thoſe were not reduced 
to their proper bounds, but in part remained 
exorbitant with the Proteſtant Clergy; and 
this has in a great meaſure prevented any far- 
ther reformation. For as thoſe who are 
in poſſeſſion of ſuch power, dignity, and 
wealth, are generally jealous of and guard 
againſt every thing which has the leaſt ten- 


dency to diminiſh them, and they likewiſe 


take care to improve every opportunity to en- 
large and increaſe them; ſo this, I fear, has 
been too much the caſe of the Proteſtant 
Clergy. I ſpeak not this of every Clergy- 
man, but only of the Clergy conſidered as 
a body, who as ſuch are concerned for, and 
do apparently purſue, the intereſt of that 
body; and this, as I faid before, has in a 
great meaſure prevented any farther reforma- 

tion. 
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tion. For when any propoſal has been 
made for the removing or altering any thing 
which ought to have been removed, or al- 
tered, it has been generally oppoſed and ren- 
dered unſucceſsful; the Clergy ſtrictly a- 
biding by this principle, namely, not to ad- 
mit of the leaſt alteration, grounded upon 
this reaſon, viz. that if an alteration be 
once begun, they cannot be ſure where it 
will ſtop, and conſequently it may poſſibly 
affect the power, dignity, and wealth they 
are in the preſent poſſeſſion of. And indeed 
thoſe very defirable things, viz. power, 
dignity, and wealth, which are carried to a 
great and unreaſonable height, and are plen- 
tifully ſhared among the Popiſh Clergy, 
theſe ſhew it to be tor the preſent intereſt; 
and therefore it has been, and probably will 
be, the endeavour of the Proteſtant Clergy 
to approach as near to the Church of Rome 
as is conſiſtent with a ſtate of independency 
upon her; and accordingly our zealous Ec- - 
cleſiaſticks have made large conceſſions that 
way. But then thoſe conceſſions are of no 
ſervice to the cauſe of Popery, nor can they 
juſtly be urged againſt Proteſtants, becauſe 
they are not the conceſſions of Proteſtants 
in general, much leſs of all them, but onl 
of ſuch men who want to be poſſeſſed of 
Papal power, dignity, and wealth in a Pro- 
teſtant Church. This it is faid was puſhed 
in the Reign of King Charles the Firſt ; and 
if one may judge from the late claims to 
powers 
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powers independent on the ſtate, and from 
other circumſtances which have concurred, 
then probably there is a ſtrong diſpoſition 
for another puſh. For as all hope and ex- 
pectation of an enlargement of the power, 
dignity, and wealth of the Clergy by and 
from a Popiſh Pretender at preſent ſeems to 
be loſt, the view of which in times paſt 
ſpirited ſuch Clergymen, and engaged many 
of them ſtrenuouſly to oppoſe the govern- 
ment; ſo having little or no expectation 
from that quarter, I think it may fairly be 

preſumed they will tack about, in hope of 
obtaining their ends by and from a Govern- 
ment, which otherwiſe probably they would 
have little or no regard for. This is the Po- 
pery, which of the two we have the moſt rea- 
ſon to fear; becauſe we are in more danger 
of falling into it, and therefore it ought 
moſt carefully to be guarded againſt. This 
{urely is worthy the conſideration of a Bri- 
Lib Parliament; becauſe if Eccleſiaſtical 
power, dignity, and wealth be enlarged, 
then we may be aſſured from the experience 
of former times, that Eccleſiaſtical Tyran- 
ny will ſucceed, and bear a proportion to it. 
This is likewiſe worthy the conſideration of 
Proteſtant Princes, who are likely to ſuffer 
by an enlargement of theſe, as well. as their 
ſubjects. Hiſtory ſufficiently informs us 


what Popiſh Princes have been forced to, 


bear and ſubmit to, and how their affairs 
have been embarraſſed, where Ecclefiaſtical 
| "6. 8 N power,, 
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power, dignity, and wealth have run up to, 
o_ height. And thoſe ought to give warn- 

to Proteſtant Princes to beware of Ec- 
clefiaſticks, and to guard againſt any increaſe 
of their power, dignity, or wealth, leſt 
ſome time or other the poſterity of thoſe 
Princes ſhould ſhare in the fame fate. This 
alſo is worthy the conſideration of Court 
Miniſtries, or thoſe who are intruſted with 
the direction of publick affairs; becauſe as 
the weight of the Clergy in any nation bears 
a proportion to the Power, Dignity, and 
Wealth they are in poſſeſfion of, ſo an en- 
largement of theſe increaſeth chat weight in 
proportion, and this renders them ſo much 
the more capable of diſtreſſing a Miniſtry, 
which is likely to be the caſe, except their 
intereſt lies on the Miniſtry's ſide; and then 
they will take care to improve it to the ut- 
moſt, that being generally the governing 
principle of action to many of them in theſe 
matters. And when they are gratified in 
this reſpect, they are not the more to. be re- 
lied upon; becauſe ſuch a body of Clergy as 
will be bribed into the ſervice of a Mi- 
niltry to-day, we may be aſſured will turn 
againſt that Miniſtry to-morrow, if their in- 
tereſt will be ſerved by it, this being to act a 
uniform and conſiſtent part. Beſides, if a 
Miniſtry have no other point to gain or ſecure 
but the publick good, which is the buſineis 
of a Miniſtry, then ſurely. the aid of the 
Cierg 87 will not be wanted; becauſe this is a 
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point that in all probability may as effectu- 
ally be gained or ſecured without it; and 
therefore the calling in the aid cf the Cler- 
gy (if ſuch a thing ſhould ever be) may 
poſſibly (with too much juſtice) be thought 
to be a fign or token of the want either 
of wiſdom or virtue in that Miniſtry which 
ſhall fo call them in. 

Having made the precedent obſervations 
I proceed to conſider the argument offered in 
favour of Popery. The grand principle up- 
on which Popery is ſuppoſed to be founded 
is this, viz. that error in points of faith is 
damnable. From this principle the neceſſi- 
ty of an infallible living judge, to be always 
preſent i in and with the Church, to determine 
in matters of faith, 1s juſtly inferred. And 
this principle being allowed and maintained 
by too many Proteſtants, from hence ſeveral 
conſequences are ſuppoſed juſtly to follow; 
which greatly affect the cauſe of Proteſtan- 
tiſm. Theſe points are the ſum of what is 
offered in the modeſt plea for Popery, which 
points I ſhall conſider ſeverally and diſtinct- 
] 
* Whether the grand principle upon which 
Popery is founded, and which is its main 
ſupport, be allowed and maintained by Pro- 
teſtants; or whether the conſequences which 
are ſuppoſed j juſtly to follow from that prinei- 
ple do greatly affect Proteſtantiſm, are points 
of no great importance in the preſent caſe ; 
becauſe if upon examination this principle 
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ſhould appear to be falſe and groundleſs, then 


of courſe it muſt fall, and conſequently every 
thing built upon it falls with it. The point 
therefore to be enquired into is, whether er- 
ror in points of faith be damnable. If error 
in points of faith be damnable, then there 
are two ways only in which it is capable of 
being ſo; either from the natural inherent 
vileneſs and moral turpitude of error itſelf, 
which renders the erroneous perſon the pro- 
per object of the heavy diſpleaſure and wrath 
of the Almighty, or elle it is made fo by the 
arbitrary appointment and inſtitution of God, 
But that error in points of faith is not dam- 
nable through any natural inherent vileneſs 
or moral turpitude in error itſelf, 1s alread 
fully proved to my hand in the mde/t plea for 
Popery, pages 15, 16. The Author's words 
are as follow: For it a perſon ſhould form 
« a wrong judgment of any propoſition, 
«« when he has done all that in reaſon can be 
« expected from him to have his underſtan- 
ding rightly informed, and has not ſuffered 
«« his judgment to be biaſſed or over-ruled by 
re prejudice, partiality, vitiated affections, or 
* otherways, but has honeſtly formed it up- 
* on the caſe according to the evidence 
« which came within his notice; in ſuch a 
« caſe as a man follows pure and uncorrupted 
d“ nature, and acts agreeably to it, and to 
ce that principle of intelligence planted in him 
e by the great author of his being; fo there 
* cannot poſſibly be any natural inherent 
{< vileneſs 
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cc vileneſs or moral turpitude in his conduct, 
« which renders him worthy of, and which 
e ſubjects him to, the heavy diſpleaſure of his 
« maker; and therefore if ſimple error in 
« points of faith be damnable, it muſt be 
« made ſo by the arbitrary appointment and 
<« inſtitution of God.” From what this au- 
thor has obſerved it appears exceeding plain, 
that ſimple error of itſelf, and from the na- 
ture of the thing, cannot poſſibly be damna- 
ble. And that it is not made ſo by any act 
or inſtitution of God, is a point as plain and 
evident as the former. God is a being who 
is infinite in all moral, as well as in all natu- 
ral, perfections; and therefore it is greatly 
abſurd in itſelf, and greatly injurious to his 
moral character, to ſuppoſe that he would 
puniſh any creature, much leſs puniſh him 
ſo ſeverely, for that which does not, in the 
nature of the thing, render that creature the 
proper object of puniſhment but rather ren- 
ders him the 2 object of approbation 
and reward; which is plainly the preſent caſe, 
if ſimple error be made damnable merely by 
his inſtitution. It would be altogether as 
juſt to ſuppoſe that the God of truth would 
be guilty of a lie, as to ſuppoſe that he would, 
by an act of mere ſovereignty, make error 
damnable; the latter being equally as con- 
ſiſtent with his moral perfections as the for- 
mer; and therefore the ſuppoſition 1s not to 
be admitted. This propoſition then muſt 
be falſe; and were it contained in any revela- 
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tion, could not poſſibly be of God, becauſe 
this evidence againſt the divinity of a reve- 
lation would and muſt be ſtronger than any 
external evidence that could poſſibly be offer- 
ed in its favour. But then it is to be re- 
membred, that there is no ſuch propoſition 
contained in the Chriſtian revelation. Chriſt 
hath aſſured us from his own mouth, that 
the end and purpole of his coming was to call 
ſinners to repentance, Whoever therefore, 
in obedience to the call of Chriſt, repents 
and turns to God, and does works meet for 
repentance (which in the Goſpel is called be- 
lieving, and hearing Chriſt's ſayings and do- 
ing them, and doing the will of his father ) 
ſuch an one we are aſſured will be ſaved. 
And on the other fide, whoever, notwith- 
ſtanding the call and invitation of Chriſt, 
and the promiſes and threatnings delivered 
in his Goſpel, will not repent, but will go 
on in a wicked and vicious courſe of life 
(which in the Goſpel is conſidered as not be- 
| Heving, not doing Chriſt's ſayings, not do- 
ing the will of his father) ſuch an one we 
are aſſured from the ſame Goſpel ſhall be 
damned. This is the true Goſpel of Jeſus 
Chriſt touching this matter ; but that mere 
ſimple error in points of faith is damnable, 
this is no part of that Goſpel, and is only a 
| propoſition advanced and maintained by men 
| who call themſelves Chriſt's followers. 
| Tubus I have ſhewn that the grand prin- 
| ciple upon which Popery is founded is Nr 
an 
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and groundleſs. I proceed now to enquire 
whether if this principle has been main-. 
tained by Proteſtants, it can be of any ſer. 
vice to the Popiſh cauſe. And here I will 
admit the ſuppoſition, that this principle 
e. that error in point of faith is damnable, 
has been allowed and maintained by all Pro- 
teſtants, tho it 1s far from being the truth 
of the caſe, becauſe whilſt it has been a- 
vowed by ſome, it has been given up and 
proteſted againſt by others; but admitting 
it to have been maintained by all, yet ſurely 
that can be of no ſervice to the cauſe of Po- 
pery. For as Popery is a great corruption 
of Chriſtianity, ſo it is not the leſs corrupt 
for Proteſtants retaining a doctrine which is 
part of that corruption; and if this be the 
caſe of any Proteſtants, then the true infe- 
rence which follows from it is, not that ſuch 
Proteſtants ought to turn Papiſts, becauſe 
that would be going from bad to worſe, and, 
according to the old proverb, leaping out of 
the frying- pan into the fire; but the true 
inference is, that both Proteſtants and Pa- 
piſts ought to give up and proteſt againſt 
this and every other doctrine and practice 
which in point of argument cannot be de- 
fended by either. 

AND if the aforeſaid doctrine, vg. that 
error in points of faith is damnable, be falſe 
and groundleſs, as it is before ſhewn to be, 
then of courſe it muſt fall, and conſequently 
the bulwark of Popery (vi. the neceſſity of 


an 
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an infallible living Judge to be always preſent 
with the Church to determine in matters of 
faith) and every thing elſe built upon it falls 
with it; and this ſhews how weak and de- 
fenceleſs in point of argument Popery is. I 
have already obſerved, that Popery is a great 
corruption of Chriſtianity, conſiſting of a 
large collection of abſurd doctrines, and of 
ſuperſtitious and unworthy practices, and 
that it is not to be wondered at if ſome parts 
of that corruption clave to our firſt Refor- 
mers. But then it will be very inconcluſive 
to argue, that becauſe there are Proteſtants 
who do {till retain ſome parts of the corrup- 
tion of Chriſtianity called Popery, that 
therefore they ought to return back to the 
Church of Rome, and embrace the whole, 
when the true conſequence is jult the reverſe, 
as I have already obſerved, v2. that they 
ought to purge themſelves of thoſe parts of 
that corruption which yet remain with them.. 
AGAIN: 1t 1s urged in the Modeſt plea 
for Popery, that if one abſurd doctrine be 
admitted by Proteſtants, then by parity of 
reaſon any abſurdity may and ought to be 
admitted by them: And that if one abſur- 
dity be rejected by Proteſtants becauſe it is 
an abſurdity, then all abſurdities ought to 
be rejected by them upon the ſame grounds. 
To this I anſwer, that if Proteſtants would. 
act a conſiſtent part, then this not only 
might and ought, but it muſt and would. 
be the caſe ; that is, then Proteſtants would 
no longer halt betwixt two opinions, by be- 
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ing Proteſtants in part, and Papiſts in part; 
but they would either give up one or the o- 
ther; they would either return back to Po- 
pery, or give up every thing that is Popiſh; 
that is, every thing both in doctrine and in 
practice, which is a corruption of Chriſtia- 
nity. But then tho' this great inconſiſtency 
of ſome Proteſtants be a juſt reproach to 
them, and renders them worthy of the re- 
proof and admonition mentioned in Mat- 
thew vii. 3, 4, 5. yet it cannot be of any 
fervice to the cauſe of Popery, becauſe an ab- 
ſurd doctrine, or a ſuperſtitious practice, is 
not the leſs ſo, nor the leſs a corruption of 
Chriſtianity, by its being retained by ſome 
Proteſtants as I have already obſerved. 
Much lefs will this inconfiſtency of ſuch 
Proteſtants, be a juſt ground for them to 
turn Papiſts, becauſe ihe true uſe which they 
ought to make of it 1s, not to become more 
corrupt by returning back to the Church of 
Rome, but to purge and reform themſelves 
from thoſe branches of Popiſh corruption 
which yet cleave to them, as is obſerved 
above. 

AGAIN: it is urged that if God acts from 
mere ſovereignty in one branch of the 
Chriſtian Scheme, (which muſt be the caſe 
if error in points of faith be made damnable 
by his inſtitution) then he may do the 
ſame in any or in every other part of it, and 
then no argument can be raiſed from the 
moral perfections of God againſt any Popiſh 
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doctrine or practice whatever; becauſe (upon 
this ſuppoſition) the moral perfections of 
God are quite out of the caſe. I anſwer, 
admitting the reaſoning in this paragraph to 
be juſt and concluſive, yet it is of no ſervice 
to the cauſe of Popery, becauſe the princi- 
ple upon which it 1s grounded is falſe, as has 
been ſhewn above. Beſides, Chriſtianity is 
not an arbitrary inſtitution in whole nor in 
part, but is founded upon the ſtricteſt reaſon 


and truth; and therefore the moral perfections 


of God are a proper foundation for argument 
with reſpect to it; and conſequently whatever 
is weak, childiſh, ridiculous, malevolent, and 


the like, cannot poſſibly have any place in 


it, or bear any relation to it. And tho' ſome 
Proteſtants have maintained principles that 
are favourable to Popery, and which dil- 
qualify them from reaſoning againſt it, be- 
cauſe ſuch reaſonings may juſtly be retort- 
cd upon them ; yet this is of no real ſervice 
to the cauſe of Popery, becaule thoſe princi- 
ples cannot be defended. Neither can this 
be a proper ground for ſuch Proteſtants to 
turn Papiſts, becauſe every principle, which 
in point of argument cannot be detended, 
ought to be given up, as I have already ob- 
ſerved. 

AGAIN: it 1s urged that if mere error in 
ſuch points of faith as are fundamental be 
damnable, andit ſuchdamnableerrors be ajuſt 
ground for proſecutions among Proteſtants, 
then by parityot reaſon they will be as juſt a 

ground 
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ground for perſecutions among Papiſts. 
Anſwer: ſuppoſing this concluſion be juſt, 
yet it can be of no ſervice to the cauſe of 
Popery, becauſe the principle it is drawn 
from is falſe, as has been ſhewn above; and 
therefore perſecuting or proſecuting men on 
account of Religion may notwithſtanding 
not be juſt, but greatly wicked, in either 
caſe, Man 1s an intelligent, conſcious, free 
being, who is not only capable of diſcerning 
and judging of the fitneſs and unfitneſs of 
his own actions, and of directing and go- 
verning his own conſcience and behaviour 
accordingly, but alſo he is hereby rendered 
juſtly accountable for the ſame, and there- 
fore may reaſonably expect to be rewarded 
or puniſhed in another ſtate according to his 
behaviour in this. And tho he is not only 
table but in danger of erring in complex and 
difficult caſes, and conſequently of acting 
wrong when he intends to act right in ſuch 
caſes, yet this does not deſtroy his agency, 
nor render him leſs accountable than other- 
wiſe he would be, becauſe he is capable of 
acting a reaſonable or an unreaſonable part, 
and conſequently of being virtuous or vici- 
ous under thoſe circumſtances. Man in 
complex and dithcult cafes 1s capable not 
only of examining the queſtion before him, 
and of comparing things, and drawing con- 
cluſions from proper premiſes, and of re- 
ceiving light and information from others in 
order to have his underſtanding rightly in- 
O 2 formed, 
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formed, and his actions rightly directed; 
but he is alſo capable of acting fairly, care- 
fully, and impartially, or of being unfair, 
negligent , and partial in the uſe and appli- 
cation of thoſe means; and therefore he is 
juſtly accountable for his actions as well in 
theſe as in all other caſes. And this is the 
caſe of every individual of our ſpecies, every 
man in difficult and complex caſes being li- 
able and in danger of erring, fo hereby eve- 
ry man is by nature diſqualified and render'd 
incapable of judging for, and governing 
the conſciences and actions of other men, it 
being groſsly abſurd to ſuppoſe, that any 
man or ; body of men can be qualified, or have 
a right to judge for, or to govern the conſci- 
ences of other men in ſuch caſes, in which 
thoſe judges are liable to crr, as well as thoſe 
they pretend to Judge for. And tho' in dif- 
hcult and complex caſes a man ought to 
borrow what light he can from others in or- 
der to have his underſtanding rightly infor- 
ned, and his actions rightly directed ; and 
tho' others ought to give him all the infor- 
mation they can in order to his forming a 
true judgment of the point in queſtion; yet 
fill he is to direct his actions by his own 
judgment thus informed, and not by the 
judgment of others, without, or in oppoſi- 
tion to, his own. And the reaſons for this 
are evident, wiz. firſt, becauſe no other 
man or body of men are qualified for, or 
conſtituted his judges or his governors in 
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theſe matters. As no other man or body 
of men are either infallible or impeccable, 
the want of the former renders them inca- 
pable of, and the want of the latter renders 
them unfit for and unworthy of, ſuch a truſt. 
Whoever 1s fallible and liable to error him- 
ſelf, is by this diſqualified for being a judge 
for, and a governor of, the conſciences of 
other men in matters of religion: and who- 
ever is liable to miſlead, deceive, and impoſe 
upon others, ſuch an one is by this rendered 
unfit and unworthy to be intruſted with a 
power of judging for and governing mens 
conſciences in theſe matters; becauſe he is 
not only liable to abuſe his truſt in matters 
of the higheſt importance, which of itſelf 
renders it unfit that he ſhould be intruſted 
with ſuch a power, but alſo the truſt itſelf 
becomes a ſtrong and powerful temptation 
to that abuſe, as it may be ſubſervient to the 
power, dignity, and wealth of thoſe who 
are intruſted as aboveſaid. And ſuppoſing 
ſome inconvenience ſhould ariſe to ſociety 
from mens exercifing the right of private 
judgment in matters of religion, yet ſurely 
that inconvenience bears no proportion to 
the much greater evils and miſchiefs which 
have ariſen to mankind from a reſtraint 
of that liberty, of which all Popiſh coun- 
tries are ſad and melancholy inſtances; and 
I think it will be hard to ſhew, that either 
England or Holland ſuffers any inconvenience 
at this time from mens being at liberty to 


exerciſe 
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exerciſe their right of private judgment as 
aforeſaid. Secondly, every man ought to 
judge for himſelf, and to have the direction 
and government of his own conſcience and 
actions in matters of religion, becauſe he 
himſelf is anſwerable, and not any other 
perſon or perſons, for his behaviour herein. 
Thirdly, every man ought to act thus, be- 
cauſe were he to direct his behaviour by the 
judgment of others, without or in oppoſition 
to his own, he would in that caſe act quite 
out of his character, as an intelligent, conſci- 
ous, free being; and he would rather appear 
to be a conſciouſleſs animal, than a moral 
agent. And as every man 1s by nature con- 
ſtituted a judge for himſelf, and a director 
and governor of his own conſcience and 
actions in matters of religion; and as every 
man is likewiſe by nature excluded from 
being a judge for, and from being a gover- 
nor of, the conſciences and actions of other 
men; ſo if any man, or body of men, 
ſhould take upon him or them to judge for 
or to govern the conſciences and actions 
of any other man; or if he or they ſhould 
condemn and puniſh a man for judging for 
himſelf, and for acting according to his own 
conſcience, this would be to judge and con- 


demn without any juſt authority for ſo doing, 


and it would be to puniſh where the grounds 
of puniſhment are wanting, which ſurely 
mult be greatly wicked and vile. How a- 
bominable muſt 1t therefore be in the ſight 
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of God for men to afflict and puniſh one 
another cauſeleſsly, and for judging and acting 
according to their conſciences; this ſurel 

muſt be exceeding odious in his fight. So 
that by Proteſtants retaining perſecuting 
principles, they retain the worſt part of Po- 
pery, and that which has been the greateſt 
evil to mankind. Alas! what is Tran- 
ſubſtantiation, Purgatory, praying to Saints, 
and the like, when put in competition 
with perſecution? The former are but 
trifles when compared with the latter; the 
former may be greatly weak, wrong, and 
ſaperſtitious; whereas the latter is greatly 
wicked and abominable. The worſt chara- 
cter given of the Whore of Babylon is, 
that ſhe has made herſelf drunk with the 
blood of the Saints; that is, ſhe has been a 
perſecutor or proſecutor of innocent people 
for judging and acting according to their con- 
ſciences. This therefore is worthy the con- 
ſideration of all perſecutors and proſecutors, 
both Papiſts and Proteſtants. And it will be 
but a poor excuſe for all the righteous blood 
which has been ſhed upon this account, and 
for all the pain and miſery which they have 
brought upon their fellow - creatures, for them 
to urge that thoſe whom they have afflicted 
were ſtubborn and obſtinate, that they were 
Hereticks, or Schiſmaticks, or the like. I 
fay that theſe will be but poor excuſes when 
they ſhall be called to give an account to God 
for all the diſtreſs and miſery which they 


have 
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have thus cauſeleſſly brought upon mankind. 
Then their righteous judge may very juſtly 
interrogate every perſecutor and proſecutor af- 
ter this manner: Who made thee a ruler and 
a judge in theſe matters? Who art thou that 
judgeſt another's ſervant? to his own maſter 
he ſtandeth or falleth. And ſuppoſing it be 
as thou ſayeſt, vis. that he whom thou haſt 
afflicted was ſtubborn -and obſtinate, or he 
was an Heretick, or Schiſmatick, or the like, 
yet what is that to thee, who haſt ſuffered 
no injury by thoſe things, and who waſt nei- 
ther qualified for nor conſtituted his judge in 
thoſe reſpects? I appointed and gave it in 
charge that thoſe tares and the wheat ſhould 
grow together without moleſtation until this 
time, Which 1s the time of harveſt, and now 
I will appoint their ſeparation ; but thou haſt 
taken upon thee to controul me herein, I 
am their proper judge, who am both able 
and willing, and will now render to every 
one of them as they ſhall deſerve; but thou 
haſt, as 1t were, wreſted the work out of my 
hand, and hait taken upon thee to judge, 
condemn, and puniſh them before the time. 
Theſe things ſurely are worthy the conſide- 
ration of all perſecutors and proſecutors, be- 
cauſe they are matters of the utmoſt concern 
to them. And tho' to the ſhame of ſome 
Proteſtants it muſt be acknowledged, that 
proſecutions on account of religion have 
ſometimes taken place among them, yet this 
will not juſtify Papiſts; becauſe perſecutions 
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by them is not the leſs wicked for that ſome 
Proteſtants have been guilty of the like faults. 
Neither will the juſtneſs of this charge be a 
proper ground for ſuch Proteſtants to turn 
Papiſts, becauſe the true uſe which they ought 
to make of it is, not to be guilty of ſuch 
practices for time to come; and then the 
charge will become groundleſs, and conſe- 
quently muſt be vainly urged. 

AGAIN : it is urged, that if mere ſimple 
error in ſuch points of faith as are funda - 
mental be damnable, and if from hence it 
becomes neceſſary for the preſent comfort 
and the future ſafety of Chriſtians, that an 
infallible living Judge ſhould be always pre- 
ſent with the Church to give an abſolute and 
certain determination in matters of faith; 
then as the Church of Rome maintains that 
this infallible living Judge is in and with 
them, and as this Judge has no competitor, 
the queſtion is, Why ſhould he be rejected, 
or what will juſtify Proteſtants in rejecting 
him? Anſwer: As the principle reaſoned 
from in this caſe is falſe, therefore there can 
be no place for the interrogations founded 
upon it. And tho' in an arbitrary inſtitu- 
tion (which the Chriſtian is not) the inſtitu- 
tor is at his liberty to make what he pleaſes 

oints of faith, and to determine which of 
theſe ſhall be fundamental and which not, 
and which indeed would then be variable at 
pleaſure; yet it muſt be out of the power 
of any being to alter the nature of things, by 
P making 
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making the ſame propoſition to be a truth at 
one time, and an error at another; which I 
think has ſometimes been the caſe with re- 
ſpect to the determinations of this pretended 
infallible Judge in the Church of Rome; and 
ſurely this muſt be a juſt objection againſt any 
perſon or perſons who ſhall either ſepa- 
rately or conjunctly pretend to be ſuch a 
Judge in that Church, even ſuppoſing Chri- 
ſtianity were an arbitrary inſtitution, when in 
truth it is not. 

Tuus I have conſidered the argument of- 
tered in favour of Popery, and have ſhewn it 
to be weak and inconcluſive. Upon the whole 
I obſerve, that if the grand principle upon 
which Popery i is founded, and which is its 
main ſupport, vis. that error in points of 
faith is damnable, be falſe and groundleſs, as 
T have before ſhewn it is, and therefore it muſt 
fall; and if the great Bulwark of Popery 
grounded upon this principle, and which 
guards and ſecures almoſt every part of it, vz. 
the neceſſity of an infallible living Judge to 
be always preſent with the Church to deter- 
mine in matters of faith; if this Bulwark of Po- 
pery falls with it, as moſt certainly it does, then 
it muſt be very weak and idle in Papiſts to ar- 
gue againſt Proteſtants upon ſuch falſe and 
groundleſs principles, which yet is too often 
the caſe. The ſame may be ſaid with re- 
ſpect to ſuch arguments offered in favour of 
Popery as are drawn from the conceſſions 
made by Proteſtants, and from their main- 
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taining principles which are favourable to 
Popery, and the like; theſe are of no real 
ſervice to the Popiſh cauſe, as is before ſhewn. 
The caſe is the ſame with reſpect to that 
bold but groundleſs aſſertion of Papiſts, vi. 
that there is no ſalvation out of the Church 
of Rome. This ſerves to fright and terrify 
weak minds, who are governed more by their 
paſſions than their reaſon; and this may 
ſometimes have its effect, tho' nothing can be 
more weak than for men to turn Papiſts up- 
on ſuch grounds. The grounds of mens ac- 
ceptance with God, and of their obtaining 
the divine mercy, is declared in the Goſpel 
to be, not their relation to and union with 
this or that particular ſociety or congregation 
of Chriſtians called churches, but their re- 
penting and turning to God and doing works 
meet for repentance, by denying all ungod- 
lineſs and worldly luſts, and by living a god- 
ly, a righteous, a ſober, and a benevolent life. 
Wherever therefore theſe are found, and the 
true end and purpoſe of the Goſpel is thus an- 
ſwered upon a man, his ſalvation is ſecure ac- 
cording to the Goſpel, whether he be a mem- 
ber of the Church of Eng/and, of Scotland, 
of Geneva, or of Rome. But then tho' I do 
here acknowledge that ſalvation may be had 
in the Church of Rome, yet nothing can be 
fairly concluded from hence in favour of Po- 
pery, nor is mens ſalvation leſs hazardous in 
that Church on this account, Popery is, as 
J have already obſerved, a great corruption 
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of Chriſtianity, which corruption partly con- 
ſiſts in pointing out to men falſe grounds cf 
obtaining the divine favour and mercy, This 
being the caſe, the members of the Romiſh 
Church are in very great danger of relying up- 
on thoſe falſe grounds for ſalvation, which 
their Church has thus recommended to them, 
and thereby of neglecting the true and only 
grounds of their acceptance with God; and 
this renders their ſalvation exceeding hazar- 
dous in that Church, tho' not impoſſible to 
be obtained. How egregiouſly weak muſt 
it therefore be for Papiits to argue, that be- 
cauſe Protcitants allow that ſalvation may be 
obtained in the Church of Rome, and Papiſts 
deny that it can be had any where but in that 
Church, therefore it is the duty of Proteſtants 
to turn Papiſts, becauſe this is confeſſedly 
chuſing the ſafer fide; this, I ſay, is weakly 
urged, becauſe, as I have ſhewn, falvation is 
not more ſafe but more hazardous in the 
church of Rome, and becauſe it is not the 
opinions of Papiſts nor Proteſtants, but the 
juſtneſs of thoſe grounds upon which their 
reſpective opinions are founded, that ought 
to determine our judgments and practices 
hercin, 

I do not here take upon me toexamine every 
thing that is or may be offered in favour of 
Popery, becauſe that would be going farther 
than I intended, and becauſe Jam not ap- 
priſed what is or may be urged on that ſub- 
ject, But this I fay, that if thoſe Papiſts, 

who, 
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who, out of regard to truth and their duty, are 
zealouſly endeavouring to make converts 
amongſt us, which is a commendable zeal 
if they would not remain in a great meaſure 
concealed with reſpect to what they have to 
offer for their relegion, but would make it 
publick, by which all people would be ren- 
dered capable of examining it, and, if it has 
ſtrength of argument on its fide, would have 
the opportunity of being convinced by it. I 
fay, if Papiſts would do this, which I think 


they ought to be allowed to do without mo- 


leſtation, and which is certainly a more fair 
and reputable way than to remain behind the 
curtain, offering their arguments only in pri- 
vate to weak or necetlitous people, then 1 
aſſure them (tho' I can only engage for my- 
ſelf) that what they have to offer ſhall be 
fairly and candidly exainined, and, as far as 
it has truth on its fide, it ſhall be generouſly 
and publickly acknowledged. On the other 


fide, if Proteſtants would make a conſiſtent, 


and thereby a juſt and proper, defence a- 
gainſt Papiſts, then they muſt become Pro- 
teſtants throughout, by giving up and proteſt- 
ing againſt every thing that is Popiſn. For 
except they do this, Papiſts will make their 
advantages, and with a great deal of juſtice 
will turn their arguments upon them. But 
if they do this, then I think I may be bold 
to ſay, that Popery in point of argument 
cannot poſſibly ſtand its ground. 


To 
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To conclude: if the caſe be as it has been 
repreſented, viz. that Popery greatly gains 
ground among us, then it will be proper to en- 
quire, who are the people that Papiſts make 
converts of, and what may be the conſequence 
of ſuch converſions. As to the firſt, I have 
already obſerved that it is from the conceſ- 
fions our high-church Proteſtants have made, 
and from the Popith doctrines which they 
retain, that Papiſts derive their ſtrength, and 
which they make their advantages of; and 
therefore it is greatly probable that they are 
weak people of our high-church party, which 
are converted to Popery by them. 'This is 
what the leaders of that party have been a long 
time preparing the people for (whether in- 
tentionally or not, I cannot ſay) by endea- 
vouring to perſuade them to giveup their right 
of private. judgment, and to rely upon the 
judgment of the Church, and by maintain- 
ing that the church has rights independent on 
the ſtate, and the like; and in particular by 
endeavouring to render Diſſenters as odious 
and contemptible as poſſible; all which have 
an apparent tendency to render Popery in the 
groſs leſs diſagreeable to them. And that it has 
had this effect is plain and evident from the 
declarations made by many, v2. that they 
would ſooner turn Papiſts than Preſbyterians. 
Tt is to this that two of our Anniverſaries, 
dig. the zoth of January and the 29th of 


May, are made ſubſervient; and indeed at 
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preſent they ſeem to anſwer no other purpoſe, 
but to prepare the people for Popery in the 
way before mentioned. And it is by this 
the popular zeal and the popular outcry 
againſt Popery, which formerly prevail d, 
and was in part a ſecurity againſt it, is 
now worn off, and the minds of the po- 
pulace are now much more prepared and 
diſpoſed for a change that way than 
heretofore. And as our high-church- men 
can make but a weak defence againſt Po- 
pery upon their own principles, and as the 
minds of the people have been prepared for 
Popery by them in the way above mentioned, 
and this has rendered their party proper ſub- 
jects for the arguments uſed by Papiſts to 
work upon; fo it is not unlikely that many 
weak people of that party have of late turn'd 
Papiſts, the latter being a natural conſe- 
quence of the former. This then ſeems to be 
the caſe, vir. that as high-church conceſſions 
and high-church doctrines, and the practices 
of high-church leaders, have paved the way 
for Popery, ſo it may juſtly be preſumed 
that they are high-church-men who become 
converts to it. But then what the conſe- 
quence of this will be, I cannot take up- 
on me to ſay, tho' what is aimed at is obvi- 
ous, vg, the deſtruction of our Liberties 
both civil and religious, the extirpation 
of the preſent Royal Family, and the 
bringing in a Popiſth Pretender. And it this 
be the caſe, which moſt undoubtedly it is, 
then 
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then certainly it is high time for his Majeſty 
King George to diſtinguiſh betwixt his friends 
and his enemies, and to know who and what 
he is chiefly to guard againſt. For if his 
Majeſty and the Royal Family have any ene- 
mies, which is a point that does not admit of 
a diſpute, then the queſtion is who they are, 
and the anſwer is obvious, vig. they are Pa- 
piſts, and many high-church-men who are 
Papitts in part; and ſhould his Majeſty load 
any of theſe with his favours, or intruſt them 
with power, it would be nouriſhing vipers 
in his boſom, and (if I may fo ſpeak ) with 
his own milk, who as they will always have 
his or his poſterity's overthrow in view, fo 
ſome time or other (if proper care be not 
taken ) they may have it in their power to 
effect it. This alſo is worthy the conſidera- 
tion of our Legiſlature. For if Popery pre- 
vails, then our conſtitution and government 
is proportionably ſo much the more in dan- 
ger by it; and then it concerns thoſe, who 
are impowered to make laws for our ſe- 
curity, to do every thing that is neceſſary 
towards the ſtrengthening the Proteſtant 
intereſt among us. And as our Prote- 
ſtant Diſſenters are well known to be faſt 
friends to the preſent Royal Family, fo 
if they are under any legal incapacity of 
ſerving the Government, or their Country, or 
the Proteſtant intereſt, which by the teſt-act 
they are thought to be, then moſt certainly 
it ought to be removed. For as the teſt-act 
was introduced formerly to guard aginſt Po- 
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ry under the circumſtances we were then 
in, ſo the different circumſtances we are at 
preſent under may render it altogether as pro- 
per to aboliſh that act now, in order to an- 
ſwer the ſame end. King Charles the Second 
was known to be well affected to Popery, 
if not a direct Papiſt; and that engaged the 
Legiſlature at that time to provide againſt the 
ill conſequences which might ariſe from it. 
And as it was in the power of the King ſo far 
to take Papiſts into the Government, as to 
employ them under him both in civil and 
military affairs, and thereby to ſtrengthen 
and increaſe the Popiſh intereſt among us; 
ſo the teſt-a&t was introduced to put it out 
of the King's power to do us this miſchief, 
But as there is now no danger of his preſent 
Majeſty's taking Papiſts into the Government, 
and conſequently the end to be anſwered by 
the teſt- act ceaſes ; and as the Diſſenters by 
this act are, or at leaſt are ſuppoſed to be, ren- 
dered leſs capable of ſerving the Government, 
their Country, and the Proteſtant intereſt, 
than otherwiſe they would be; and as Popery 
is {ſuppoſed now greatly to prevail; ſo theſe 
things, admitting them to be the caſe, ren- 
der it greatly expedient that the teſt- act 
ſhould be removed for our better ſecurity a- 
gainſt it, tho' this is what many of our high- 
church party will of courſe oppoſe, becauſe 
it tends to diſappoint what they hope one 
time or other to bring about. To fay that it 
ought 
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ought to have been done at the Revolution, 
is the ſame as to ſay that it ought to be done 
now, ſeeing it was not done then; and the 
rather, becauſe the reaſons for removing it are 
now grown ſo much the ſtronger, as the 
Popiſh intereſt is increaſed amongſt us. 
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5 \ Diſcourſe concerning reaſon, with regard to religion 


and divine revelation. Wherein is ſhewn, that 

reaſon either is or ought to be a ſufficient guide in 

matters of religion: occaſioned by the Lord Biſhop of London's 

ſecond Paſtoral Letter. To which are added ſome Reflections 

upon the comparative excellency and uſefulneſs of moral and 

poſitive duties: occaſioned by the controverſy that has ariſen 

( with regard to this ſubject) upon the publication of Dr. 

CHE) Expoſition of the Church Catechiſm. The ſecond 
Edition. 

II. An Enquiry concerning the grounds and reaſons, or 
what thoſe principles are upon which two of our anniv 
Solemnities are founded, wiz. that on the zoth of January, 
being the day of the Martyrdom of K. Charles the Firſt, ap- 
pointed to be kept as a day of faſting; and that on the 5th 
of November, being the day of our deliverance from Popery 
and Slavery by the happy arrival of his late Majeſty Kin 
William the Third, appointed to be kept as a day of thankſ- 
giving. To which is added, The ſufficiency of reaſon in 
matters of religion farther conſidered : Wherein is ſhewn, 
that reaſon, when carefully uſed and followed, is to every 
man who is anſwerable to God for his actions, under any or 
all the moſt diſadvantageous circumſtances he can poſſibly fall 
into, whether he reſides in China or at the Cape of Good Hope, 
a ſufficient Guide in matters of religion; that is, it is ſuffici- 
ent to guide him to God's favour, and the happineſs of ano-. 
ther world. 

III. Four Tracts, wiz. firſt, An Enquiry concerning the 
books of the New Teſtament, whether they were written by 
divine inſpiration, &c. Second, Remarks on Britannicus's 
letter publiſhed in the London Fournals of the 4th and 11th 
of April 1724, and republiſhed in the Journals of the 5th and 
12th ef April 1729 ; containing an argument drawn from the 
ſingle fact of Chriſt's reſurrection, to prove the divinity of his 
miſſion. Wherein is ſhewn, that Britannicus's argument does 
not anſwer the purpoſe for which it was intended: And in 
which 1s likewiſe ſhewn what was the great and main end that 
the reſurrection of Chriſt was intended te be ſubſervient to, 
Viz. not to prove the divinity of his miſſion; but to gather 
together his Diſciples, to commiſſion and qualify and 2 
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forth. to preach. his Gol to all nations. Third, T caſe of 
Arabam with reſpect 8 15 being commanded b oy to 
offer his ſon J/aac in ſacrifice farther conſidered ; in river; to 
Mr Store's Remarks : In a letter to the Reverend Mr. * 
Fourth, The equity and reaſonableneſs of a future jud 

and retribution exemplified : or, a diſcourſe on the 1 of 
the unmerciful ſervant, as it is related Mart. xviii. Fom verſe 
23 to the end of the chapter. 

IV. Some Obſervations offered to publick conſideration, 
occaſioned by the oppoſition made to Dr. Rundle's election to 
the See of Gloucefter: In which the credit of the hiſtory of 
the old Teftament is particularly conſidered. To which are 
added, firſt, An anſwer to Mr. Stone's ſecond Remarks on 
the caſe of Abraham with regard to his being commanded by 
God to offer up his ſon Jaac in ſacrifice : In à ſecond letter 
to the Rev. Mr. Stone, M. A. and Fellow of the learned ſo- 
ciety of Wadham College in Oxford. Second, A diſcourſe 
on ſincerity ; wherein is ſhewn, that ſincerity affords juſt 
ground for peace and ſatisfaction in a man's own mind, and 
renders his conduct juſtly approveable to every other intelligent 
being: Occaſioned by what Dr. Vaterland has lately written 
on the ſubject: In a letter to a Gentleman. Thirdly, A 
ſupplement to the Tract entitled, The equity and reaſonableneſs 
of a future judgment and retribution exemplified : In which 
the doctrine of the eternal and endleſs duration of puniſhment 
to the wicked is more particularly and fully conſidered. 
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V. Chriſtian Liber Aer Wand na the Scripture Doctrine 
of the Trinity vindicated : againſt a Book written by Dr. 
Waterland, and entitled, The Importance of the Doctrine of the 
Holy Trinity afferted, &c. By a Clergyman in the Country." l 
Price 2 5. | 
VI. Memoirs of the Life and Writings of Dr. Waterland: 
being a ſummary View of the Trinitariaz Controverſy for 
twenty Years, between the Doctor and a Clergyman in the 
Country; wherein, in Defence of a Book, entitled, Chriſtian 
Liberty Aſferted, &c. in Anſwer to ſome Aui mad verſiont 
upon it, and to a Defence of Dr. Vaterland, is ſhewn the 
Pravity of the Doctor's Book, called, 7% Importance,  &C.* 
and the Tendency of it to introduce Hereſy, Schiſm, and 
Perſecution into the Church. By a Clergyman. Price 2 s. * 
VII. A Narrative of the Caſe of the Revd. Mr. Fackſon' 
being refuſed the Sacrament of the Lord's-Supper at Bath, 
by Dr. Coney, Miniſter of Bath: with ſome Obſervations 
upon it, worthy the Conſideration of all Friends to true Re- 
ligion, and Liberty of Conſcience. Price 3 4. 
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forth to preach his Goſpel to all nations. Third, The caſe of 
Abrabam with reſpe& to his being commanded by God to 
offer his ſon 1/aac in ſacrifice farther contidered ; in anſwer to 
Mr Store's Remarks: In a letter to the Reverend Mir. Krane. 
Fourth, The equity and reaſonablencſs of a future judgment 
and retribution exemplified: or, a diſcourſe on the parable of 
the unmerciful ſervant, as it is related Matt. xviii. from verſe 
23 to the end of the chapter. 

IV. Some Obſervations offered to publick conſideration, 
occaſioned by the oppoſition made to Dr. Rundle's election to 
the See of Glouceſter: In Which the credit of the hiſtory of 
the old Teftament is particularly conſidered. Jo which are 
added, firſt, An anſwer to Mr. Stzne's fecond Remarks on 
the caſe of Abraham with regard to his being commanded b 
Cod to offer up his fon {/aac in ſacrifice : In a ſecond letter 
to the Rev. Mr. Hue, XI. A. and Fellow of the learned ſo- 
ciety of Wadham College in Oxford. Second, A diſcourſe 
on ſincerity; wherein is ſhewn, that ſincerity affords uit 
ground for peace and fatisfattion in a man's own mind, and 
renders his conduct juſtly approveable to every other intelligent 
being: Occaſioned by what Dr. Water land has lately written 
on the ſubjcct: In a letter to a Gentleman. "Thirdly, A 
ſupplement to the 'I'ract entitled, The equity ard reaſonableneſs 
of a future 1 and retribution exemplified : In which 
the doctrine of the eternal and endleſs duration of puniſhment 
to the wicked is more particularly and fully conf:dered. 
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V. Chriſtian Liberty *fert&d; and the Scripture Doctrine 
of the Trinity vindicated : againſt a Book written by Dr. 
Waterland, and entitled, The Importance of the Doctrine of the 
Holy Trinity aſſerted, &c. By a Clergyman in the Country. 
Price 2 5. 

VI. Memoirs of the Life and Writings of Dr. Waterland: 
being a ſummary View of the Trinztarian Controverſy for 
twenty Years, between the Doctor and a Clergyman in the 
Country; wherein, in Defence of a Book, entitled, Chri/fian 
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upon it, and to a Defence of Dr. Vaterland, is thewn the 
Pravity of the Doctor's Book, called, The Importance, &C. 
and the Tendency of it to introduce Hereſy, Schiſm, and 
Perſecution into the Church. By a Clergyman. Price 2 s. 

VII. A Narrative of the Caſe of the Revd. Mr. Fackfor 
being refuſed the Sacrament of the Lord's-Supper at Bath, 
by Dr. Coney, Miniſter of Bath: with ſome Obſervations 


upon it, worthy the Conſideration of all Friends to true Re- 
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